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SIVA SAM HIT A. 

Chapter I. 

Existence one only. 

R/fc srrc £fcmrereT3lr?i £ ereg I 

^t^Rfaf^qifaifr I STR^ST* RlScl RPI&T II \ II 

The Jimna [Gnosis] alone is eternal; it is without beginning or end ; 
there exists no other real substance. Diversities which we see in the 
world are results of sense-conditions; when the latter cease, then this 
^[nana alone, and nothing else, remains. 

wx i 

^^RIRlcRgfcRR^Tq^i II \ II 
rRftf %RT^rT3TRi Ref I 

?RcR$trtr ijmRTRRRinf^crarn II i it 

2-3. 1, Ishvara, the lover of my devotees, and Giver of spiritual 
emancipation to all creatures, thus declare the science of Yoganusdsana 
(the exposition of Yoga). In it are discarded all those doctrines of 
disputants, which lead to false knowledge. It is for the spiritual 
disenthralment of persons whose minds are undistracted and fully turned 
towards Me. 

Differences of opinion. 

wq ere.* IN ^ i 

cr*Nr strr! 3 $rr[ 11« h 

4. Some praise truth, others purification and asceticism ; some praise 
forgiveness, others equality and sincerity. 

WTfafcT rT«ir^ 1 

SfJfT^rffrT ^MkT^grTRRL« ^ H 

5. Some praise alma-giving, others laud sacrifices made in lftnor 
of one’s ancestors; some praise action (Karma), others think dispassion 
(Vairagya) to be the best. 
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SIVA SAMIIITA . 


srefafor farrow i 

qrfatrsiTf^ $$ zw H % 11 

6. Some wise persons praise the performance of the duties of the 

householder ; other authorities hold up fire-sacrifice &c., as the highest. 

srsmfcr I 

«W JT^cT ft grfit II « II 

7. Some praise Mantra Yoga, others the frequenting of places of 
pilgrimage. Titus diverse arc the ways which people declare for emanci¬ 
pation. 

arafacfT 5R|: I 

ftp** II <f II 

8. Being thus diversely engaged in this world, even those who 
still know what actions are good and what evil, though free from sin, be- 
como subject to bewilderment. 

gaStSFrot il h 

9. Persons who follow these doctrines, having committed good 
and bad actions, constantly wander in the worlds, in the cycle of births 
and deaths, bound by dire necessity. 

SF^falFTT dts*HT&RFJcR<& | 

SI? 5 * 1 SFlFrTreim || || 

10. Others, wiser among the many, and eagerly devoted to the 
investigation of the occult, declare that the souls are many and eternal, 
and omnipresent. 

f<F *f?cff3T^ ftfocFIFFF: || \\ II 

11. Others say,~“ Only those things can he said to exist which are 
perceived through the senses and nothing besides them ; where is heaven 
or hell ?” Such is their firm belief. 

5 T^r Frsr F^rg^'ii \\ n 

12. Others believe the world to be a current of consciousness and 
no material entity ; some call the void as the greatest. Others believe 

in two essences— Matter ( Prakriti) and Spirit (Puru$a). 

« 
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CHAPTER 1. 13-10. 


<rcnT$<ro^jpT: i 
3 mmfo ii \\ w 
stt^i £***>* i 

goffer Tjgw ffcfcreJTcrcrO 1 to » 

13-14. Tims believing in widely different doctrines, v^th face* 
turned away from the supreme goal, they think, according to their under¬ 
standing and education, that this universe is without God ; others believe 
there is a God, basing their assertions on various irrefutable arguments, 
founded on texts,, declaring difference between soul and God, and anxious 
to establish the existence of God. 

«rir ^ gw gnfrroT; i 
sm g ^^rTi ii to ii 

HcTflfH^feRt HcT Hrfi * 1 

aJTWT-JTssreT; m gforn’k^cTr ii to H 

lo-lb. These and many other sages with various different 

t 

denominations, have been declared in the Madras as leaders of the human 1 
mind into delusion. It is not possible to describe fully the doctrines 
of these persons so fond of quarrel and contention ; people thus wander 
in this universe, being driven away from the path of emancipation. 

Yoga the onljj true method. 

ST&TTSnfr! ^ J*: 3*: I 
Hinsirsr' jtcth.ii to 11 

17. Having studied all the Sdstras and having pondered over 
them well, again and again, this Yoga Sdstra has been found to be the only 
true and firm doctrine. 

*1I<T H^fcT FlfsjcTH. I 

crfeJFqftsw «RT*f %JT3^5i^TJnf^cTH II to n 

18. Since by Yoga all this verily is known as a certainty, all exer¬ 
tion should bo made to acquire it. What is the necessity then of any 
other doctrines ? 

^TOJTSmfa: nfanfaerg. i 
ST^raar 5T TT^TcJT^ || to II 

/ 

19. This Yoga Sdstra, now being declared by us, is a very secret 
doctrine, only to be revealed to a high-souled pious devotee throughout 
the three worlds. 
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SIVA SAMIIITA. 


Karma KcLnda. 

fprr 11 r© ii 

VTcrfcT fgfo^T If R© II 

20. Tiiere are two systems (as found in the Vedas). Karma JUdyda 
/ritualism) and J liana Kan da (wisdom). Juana Kay da and Karma 
Kctnda are again each subdivided into two parts. 

ftcfirsp 5iw n \\ w 

21. The Karina Kdnda is twofold—consisting of injunctions and 
prohibitions. 

qrt «^lcr ftfasran I 

^ fo^RT jwf II 33. II 

22. Prohibited acts when done, will certainly bring forth sin ; 
from performance of enjoined acts there certainly results merit. 

ftfPW qR55^ II ^ II 

23. The injunctions are threefold— nitya (regular), naimiuiha 
(occasional), and kamya (optional). By the non-performance of nitya 
or daily rites there accrues sin ; but by their performance no merit is 
gained. On*the other hand, the occasional and optional duties, if done 
or left undone, produce merit or demerit. 

feftwg vf wft w* * i 

HRlfasiaj qr (1 ^ n 

24. Fruits of actions arc twofold—heaven or hell. The heavens 
are of various kinds and so also hells are diverse. 

sfcURT VRfcT XT ^ || 3^ II 

25. The good actions are verily heaven, and sinful deeds are verily 
hell ; the creation is the natural outcome of Karma and nothing else. 

afjjfaajTS^'cr SR g I 

33% ft I II 3H H 

26. Creatures enjoy many pleasures in heaven ; many intolerable 
pains are suffered in hell. 

qmfosus f & i 

cnCTTc^’sfl^t frM spj;^ || tl 

27. From sinful acts pain, from good acts happiness, results. For 
the sake of happiness, men constantly perform good actions. 


CHAPTER I. 28-33. 
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3 33^3 i 

3<»3Str3T33TJ* g 3i?33T 33 % ii v ii 

28. When the sufferings lor evil actions are gone through, then 
there # take place re-births certainly; when the fruits of good actions have 
been exhausted, then also, verily, the result is the same. 

S3 S5135 II ^ II 

20. Even in heaven there is experiencing of pain by seeing the 
higher enjoyment of others ; verily, there is no doubt of it that this whole 
universe is full of sorrow. 

sjtrK 3 * 3 ' qrofafa fear I 

3*33iq^r 3?3t ^f|3t 33fcr 3 W 3 n n 

30. The classifiers of Karma have divided it into two parts; good 
and bad actions ; they are the veritable bondage of the embodied souls 
each in its turn. 

fSTg^r stis 1 

m r 33 ^ n ^ ii 

31. Those who are not desirous of enjoying the fruits of their actions 
in this or next world, should renounce all actions which arc done with an 
eye to their fruits, and having similarly discarded the attachment for the 
daily and the uaimlllika acts, should employ themselves in the practice of 
Yoga. 

Jndna Kaiida. 

grcffqrqsq srfff ii \r ii 

32. The wise Yogi, having realised the truth of Karina Kdijda 
(works), should renounce them ; and having left both virtue and vice, he 
must engage in Jndna Kdnda (knowledge). 

siTcm qTs *3 ii 

ST 3rST3#3 II ^ n 

33. The Vedic texts,—“ The spirit ought to be seen,”—“ About it 
one must hear,” Ac., are the real saviours and givers of true knowledge. 
They must be studied with great care. 

gft&S 3 st%i^3I3 i 

sq&S writ 5m?s3 3S3*ib ii 

513 =3 S53cl S3? S3 3 Jjfa I 

3 cTf^StSSRSfa 3 3 f*R33 II II 
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* 34. That Intelligence, which incites the functions into the paths of 
virtue or vice, am I. All this universe, moveable and immoveable, is fforn 
me; all things are preserved by me ; all are absorbed into me (at the time 
of pralaya ) ; because there exists nothing but spirit and I am that spirit.— 
There exists nothing else. 

qqsq ^ it 

m q§cl TO I 

sir susqr qqfcr qisifr qriqi n n 

35. As in innumerable cups full of water, many reflections of the 
sun are seen, but the substance is the same ; similarly individuals, like 
cups, areVnnumerable, but the vivifying spirit, like the sun, is one. 

qq*3 SqH qiqifafaq^q^ 1 

STTitffa qgqT 5^ II \\ II 

3b. As in a dream the one soul creates many objects by mere 
willing; but on awaking everything vanishes but the one soul; so is 
this universe. 

frills qi *5# 5^ qi I 

qg^qfaaf tqsq* fafq qsWHR II ys || 

37. As through illusion a rope appears like a snake, or pearl-shell 
like silver ; similarly, all this universe is superimposed in the Paramatmd 
(the Universal Spirit.) 

^friqiqqT si^ fomnsfr ftq&^ I 
qicn^rrqraqT qifci smq; n \c n 

38. As, when the knowledge of the rope is obtained, the erroneous 
notion of its being a snake does not remain ; so, by the arising of the 
knowledge of self, vanishes this universe based on illusion. 

h*WTffqftq’ qifcT gfTf^Hiqqr II tto II 

qffa qq| II ^ II 

39. As, when the knowledge of the mother-of-pearl is obtained, the 
erroneous notion of its being silver does not remain ; so, through the 
knowledge of spirit, the world always appears a delusion. 

qqT q^T ^Tfo^^qsrfqrq; I 
qqr Htf^sroq^rcifqiqAi yo n 

40. As, when a man besmears his eyelids with the collyrium pre¬ 
paid from the fat of frogs, a bamboo appears like a serpent, so the world 

appears in the Paramatmd, owing to the delusive pigment of habit and 

imagination. 



CHAPTER I. 41-47. 
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*rar prefer *t*pjt i 

srare^rqT^Trmfa srn^^r n y* n 

^1* As through knowledge of rope the serpent appears a delusion ; 
similarly, through spiritual knowledge, the world. As through j^mdiced* 
eyes white appears yellow ; similarly, through the disease of ignorance, 
this world appears in the spirit;—an error very difficult to be removed. 

tl’WTiif Qgt *1^ *lfa*UT I 
$p$rHT^*iTwra*T?[fT?fciir cpit 11 y^ 11 

42. As when the jaundice is removed the patient sees the colour as 
it is, so when delusive ignorance is destroyed, the true naunu of the 
spirit is made manifest. 

^TS’j&fq * *t«tt ^ w^fcr 1 

?T*lIcHT * vffifrst' ?pr£tc*T II \i\ II 

43. As a rope can never become a snake, in the past, present or 
future ; so the spirit which is beyond all gunus and which is pure, never 
becomes the universe. 

^r^r^f^feRTtj 11 ay 11 

44. Some wise men, well-versed in Scriptures, receiving the know¬ 
ledge of spirit, have declared that even Dcvas like Fndra, etc., are 
non-eternal, subject to birth and death, and liable to destruction. 

Sfpjcr srerc u y^ 11 

45. Like a bubble in the sea rising through the agitation of the 
wind, this transitory world arises from the Spirit. 

II n 

46. The Unity exists always ; the Diversity does not exist always ; 
there comes a time when it ceases: two-fold, three-fold, and manifold 
distinctions arise only through illusion. 

nm mm' I Jjcr^r ct*N 1 
tRmc^nyvsii 

47. Whatever was, is or will be, either formed or formless, 
in short, all this universe is superimposed on the Supreme Spirit. 
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SIVA SAMH1TA. 




fiferm fasn uraT I 

*«r s?T *?Mcr h m w 

48. Suggested by the Lords of suggestion comes out Avidya. It 
is born of untruth, and its very essence is unreal, flow can this*world 
rwith such antecedents (foundations) be true ? 


The Spirit. 


qftcSST ?r CPttflftq, II W II 


4 ( J. All this universe, moveable or immoveable, has come out of 
Intelligence. Renouncing everything else, take shelter in it (Intelli¬ 
gence.) 

szwtwt at araf smtsr i 
aaianwr’at «wcf mt ^ ftsrci: it v u 


50. As space pervades a jar both in and out, similarly within 
and beyond this ever-changing universe, there exists one Universal Spirit. 

g ^ totot ii m ii 

51. 4 W the space pervading the Jive false states of matter does 
not mix with them, so the Spirit does not mix with this ever-changing 
universe. 

crRr^f^HcT: ii ^ ii 

52. From Devas down to this material universe all are pervaded 
by one Spirit. There is one Sncheliiddmiida (Fixistence, Intelligence 
and Bliss) all-pervading and secondless. 

TOnreft screrew^Trm sitter. ii ii 


53. Since it is not illumined by another, therefore it is self- 
luminous ; and for that self-luminosity, the very nature of Spirit is 
Light. 

Sir**: Snfof fT^r^cJTT ¥T^3§ II || 

54. Since the Spirit in its nature is not limited by time, or space, 
it is therefore infinite, all-pervading and entirety itself. 

«WTO fWt 3T5I5 I 

toiritnt *r%%3rswpsit * vr&srcj n ^ n 


CHAPTER I. 55-62. 
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55. Since tlie Spirit is unlike this world, which is composed of 
five states of matter, that are false and subject to destruction, therefore, it 
is? eternal. It is never destroyed. 

^ 11 u.% 11 

5(1 Save and beyond it, there is no other substance, tucreiore, 
it is one ; without it everything else is false; therefore, it is True 
Existence. 

II <vS II 

57. Since in this world created by ignorance, the destruction 
of sorrow means the gaining of happiness ; and, through Gnosis^immunity 
from all sorrow ensues ; therefore, the Spirit is Bliss. 

cfsnsfTcm str cren^icR** ii n 

58. Since by Gnosis is destroyed the Ignorance, which is the cause 
of the universe; therefore, the Spirit is Gnosis; and this Gnosis ii? 
consequently eternal. 

siractT frfN fay*' 11 

Sf <RTcJ?T II ^*11 

59. Since in time this manifold universe takes its origin, therefore, 
there is One who is verily the Self, unchanging through all times. Who 
is one, and unthinkable. 

SlglTFt foRIST J 7 TRT W 5 RH I 

fore& wwr II \o II 

GO. All these external substances will perish in the course of 
time ; (but) that Spirit which is indescribable by word (will exist) without 
a second. 

STT3$ 5T 3FJ ^TOSTT * ^ I 

«JWcflT II %\ II 

Gl. Neither ether, air, fire, water, earth, nor their combinations, 
nor the Devas, are perfect; the Spirit alone is so. 

Yoga and Mdtjd, 

WfSTTffrft RfocTU | 

ii v< ii 

62. Having renounced all false desires and abandoned all false 
worldly chains, the Yogi sees certainly in his own spirit the Universal 
Spirit by the self. 
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?ITcHRto fgRnT* I 

topr to* sratotaErew 11 %\ 11 

63. Having seen the Spirit, that brings forth happiness, in his own* 
spirit by the Help of the self, he forgets this universe, and enjoys the 
ineffable bliss of Samddhi (profound meditation.) 

toito ratoro i 
smraifa to* 11 y* 11 

64. Maya (illusion) is the mother of the universe. Not from any 
other principle lias the universe been created ; when this Maya is 
destroyed, the world certainly does not exist. 

t*r’ stocf nrcttofa?r scr; i 

cf^r 5 ? 11 ^ 11 

65. He, to whom this world is but the pleasure-ground of Mayd , 
therefore, contemptible and worthless, cannot find any happiness in riches, 
body, etc., nor in pleasures. 

f ^ 3^: II 

fanfiroii^sg *1*33 n h 

66. This world appears in three different aspects to men—either 
friendly, inimical, or indifferent; such is always found in worldly 
dealings; there is distinction also in substances, as they are good, bad or 
indifferent. 

qT*wT 1 

msntofacr to’ mM wfogto: 11 

mto 11 ^v 5 11 

67. That one Spirit, through differentiation, verily becomes a son, 
a father, etc. The Sacred Scriptures have demonstrated the universe to 
be the freak of Mayd (illusion). The Yogi destroys this phenomenal 
universe by realising that it is but the result of Adhydropa (superimposi¬ 
tion) and by means of Apavdda (refutation of a wrong belief). 

Definition of a Parama Ilansa. 

ftfiratarfafftT I wrffr 1 

3^1 Rto: II %<t II 

0 68. When a person is free from the infinite distinctions and 
dates of existence as caste, individuality etc., then he can say that he is 
ndivisible intelligence , and pure Unit. 



CHAPTER I. 69-74. 


II 


Emanation or Evolution. 

3 ^: 'sr asm I 

it ^*racT: ii 11 

t 

t39. The Lord willed to create his creatures ; from Ilis will came out 
Avidya (Ignorance), the mother of this false universe. 

t 

^ aaisr teqr srfeert i 
qrfa ?Tcr in«T^ w u 11 

70. There kes place the conjunction between the Pure Brahma 
and Avidya, from which arises Brahma, from which comes out the 
AhUa. 

snggfarcffocrcrt srsqf i 
cTct: <jsfi fer srfcf n it 

71. From the Akasa emanated the air ; from air came the fire; 
from lire—water ; and from water came the earth. This is the order of 
subtle emanation. 

^T!ETTg[T^r^T 5 nT 5 RT^f 5 tH¥r^: I 

* 3 t?nm afagrraif?Fiirc^r qft ii ii 

72. From ether, air; from tiie air and ether combined came 
lire ; from the triple compound of other, air and (ire came water ; and from 
the combination of other, air, (ire and water was produced the (gross) 
earth. 

& i 

^ a II II 

73. The quality of ether is sound ; of air motion and touch. 
Form is the quality of tire, and taste of water. And smell is the quality 
of the earth. There is no gainsaying this. 

sm^oujRFSTsi fk?pnt I 

f^np ^!tt ¥r^iqsrg?fw: ii 

74. Akasa has one quality ; air two, fire three, water four, and 
earth five qualities, viz,-— sound, touch, taste, form and smell. This has 
been declared by the wise. 

tsprorisqferar ^* 1 11 ^ 11 
»jsi& *js^t *n(<r ii 11 
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75-76. Form is perceived through the eyes, smell through the 
nose, taste through the tongue, touch through the skin and sound throu*gh 
the ear. These are verily the organs of perception. 

srfcgr wisrrfei u v*s n 

77. From Intelligence has come out all this universe, movable 
and immovable ; whether or not its existence can be inferred, the “ All 
Intelligence ” One docs exist. 

Absorption or Involution. 

gsft srrcft 3T& 35TT 315? 3JT3^ I 
3ft 31% 33F ^33 5%fir 3ftT 553 3% II 
5jfo?JT3f 3l3^ || v$<£ II 

78. The earth becomes subtle and is dissolved in water ; water is 
resolved into lire ; lire similarly merges in air ; air gets absorption in ether, 
and ether is resolved in Avid yd (Ignoiance), which merges into the Great 
Brahma. 

fo£qT3^T II 

srew 3STHT3T || vSt, H 

79. There are two forces — vihsepa, (the out-going energy) and 
dvarann (the transforming energy) which are of great potentiality and 
power, and whose form is happiness. The great Mdyd, when noil-intelli¬ 
gent and material, lias three attributes sattva (rhythm) rajas (energy) 
and tawas (inertia). 

m 3I3T3^^33T£3Tf33T^f%§T II 
3 &$fa^WT33: h <so h 

80. The noil-intelligent, form of Mdyd covered by the dvarana force 
(concealment), manifests itself as the universe, owing to the nature of 
viksepa Wee. 

3% four 3T 53 ¥1^ 5333) 

53gqf|3 3^ spu h 

3 3T ft?3 53Tf^35fa# I 
%3?3* 3§3%3 3333T || <S* || 

81. When the avidyd has an excess of tamos, then it manifests itself 
as Durga; the intelligence which presides over her is called hfvara. 

81 (a). When the Avidyd lias an excess of Sattva, it manifests itself 
as the beautiful Lakshmi ; the Intelligence which presides over her is 
called* Vishnu, 
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CHAPTER I. 82-88. 

_ » 

fen *qt st t I 
qfajcsq^ftr «qfcr ssirqgqqniq;: 11 ii 

82. When the avidya has an excess of rajas, it manifests itself as 
the wfse Saraswati; the intelligence which presides over her is known as 
Brahma. 

feimi S^cT q^TTrJTH I 

flq *TT %IT q^«TT araT II ^ II 

83. Gods like Siva, Brahma, Vishnu, etc., are all seen in the great 
Spirit; bodies and all material objects are the various products of avidyd. 

qq^fan qisq^ *Rqqq ftsTOiroH. H 
fTvqmT^ *q%: qtfqqT II <i» tl 

84. The wise have thus explained the creation of the world—• 
/ tv,us (elements) and nol-laltwas (non-elements) are thus produced— 
not otherwise. 

srtosiTf^faj ^ q*r| I 
fasTqsisqtqT^ srqfa qraqi il ^ il 

8d. All things are seen as finite, etc. (endowed with qualities, 
etc.), and there arise various distinctions merely through words and 
names; but there is no real difference. 

cfsfo q^T^qq *TTST%T q*: I 

sqsq^q sftto ^q q*g n n 

81). Therefore, the things do not exist ; the great and glorious 
One that manifests them, alone exists; though things are false and 
unreal, yet, as the reflection of the real, they, for the time being, appear 
real. 

qq:: sTriTTfcTTq*^ qifer fofcqg. i 

qqssqq q: q£t<qq foq’ ip: *T l|<MII 

87. The One Entity, blissful, entire and all-pervading, alone 
exists, and nothing else ; he who constantly realises this knowledge is 
freed from death and the sorrow of the world-wheel. 

q*qidqTqqT?!*qt qq «q 55 q’ q<TB I 
ST q&ct qFqflMRrqqrq^ II « II 

88. When, through the knowledge that all is illusory perception 
(aropa) and by intellectual refutation (apavada) of other doctrines, this 
universe is resolved into the one, then, there exists that One and nothing 
else ; then this is clearly perceived by the mind, 
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i _ 

Karma clothes (he Jiva with body. 

« 

80. From the Annamtya Ron (the physical vehicle) of the father, 
and in %g)ordance with its past karma, the human soul is re-incarnated; 
therefore, the wise consider this beautiful body as a punishment, for the 
suffering of the effects of past Karma. 

I 

tey jwilPim Migaftani n n 

00.* This temple of suffering and enjoyment (human body), mad 
up of flesh, bones, nerves, marrow, blood, and intersected with blood 

vessels etc., is only for the sake of suffering of sorrow. 

mi I 

% twiTjwtmro n ^ 11 

01. This body, the abode of Brahma, and composed of five element^ 
and known as BrahmAnda |the egg of Brahma or microcosm) has been 
made for the enjoyment of pleasure or suffering of pain. 

foj: TIT: I 

*3TqcTTft 3TTO5$ 3TTOWT II VI II 

02. From the self-combination of the Spirit which is &va and the 
Matter which is f^akti, and, through their inherent inter-action on each 
other, all creatures are born. 

trarar: i 

st^ri^TPr irt^Tsfe II 

cFPSjTqssraRT^r Sta&fipiT n ^ ii 

03.* From the fivefold combination of all subtle elements, in this 
universe, gross innumerable objects are produced. The intelligence that 
is confined in them, through Karma, is called the Jiva. All this world : 
is derived from the five elements. The Jica is the enjoyer of the fruits '' 
of action. 

TT&JcWT 3T5fa?IT 3RC. II V* II 

• 04. In conformity with the effects of the past karma of the Jivas, 

I regulate all their destinies. Jioa is immaterial, and is in all things; 
but it enters the material body to enjoy the fruits of karma. 



CHAPTER I. 95-96. 
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^nTT^Tc^ yn H Va ii 

95. Bound in the chain of matter by their karma, the Jivas receive 
various names. In this world, they come again and again to undergo the 
consequences of their karma. 

£raasr sr n ^ n 

96. When the fruits of karma have been enjoyed, the Jiva ij 
absorbed in the Parambrahma, 



Chapter JI. 

(1). The microcosm. 

*rfcn mmi mu qjt *<ir«n>T: 11 1 n 

In this body, the mount Mem — i.e., the vertebral column—-is sur¬ 
rounded by seven islands; there are rivers, seas, mountains, fields; and 
lords of the fields too. 

gw sre i 

2. ' There are in it seers and sages ; all the stars and planets as well. 
There are sacred pilgrimages, shrines ; and presiding dieties of the shrines. 

mgsr qf^sj m ^ n ^ n 

3. The sun and moon, agents of creation and destruction, also move 
in it. Ether, air, (ire, water and earth are also there. 

(2'. The Nerve Centres. 

g?TT& ciift i 

fts n«n 

4. All the beings that exist in the three worlds are also to be 
found in the body ; surrounding the Mem they are engaged in their 
respective functions. 

HrerfcT q: diftrci S II ^ II 

5. (But ordinary men do not know it). He who knows all this is 
a Yogi; there is no doubt about it. 

wtsi SqsrfiTOcP I 

h % w 

6. In this body, which is called Brahmanda (microcosm, literally 
the mundane egg), there is the nectar-rayed moon, in its proper place, on 
the top of the spinal cord, with eight Kalas (in the shape of a semi-circle). 

ztosttf fj'sngcf qrfer mj * I ii s n 

7. This has its face downwards, and rains nectar day and night. 
The ambrosia further sub-divides itself into two subtle parts: 
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f?TRTn?5 I 

3^% m® ftferan n c n 

8. One of these, through the channel named Ida, goes over the 
body to nourish it, like the waters of the heavenly Ganges—certainly this 
ambrosia nourishes the whole body through the channel of Ida. 

«W 5*Tfl<TT^ arefacT: II 

jisWmh srorfcr n n 

9. This milk-ray (moon) is on the left side. Tlie other ray, brilliant 
as the purest milk and fountain of great joy, enters through the middle 
path (called Swthumml) into the spinal cord, in order to create this moon. 

fern: q?r: I 

srarofcn ii U n 

10 At the bottom of the Meru there is the sun having twelve 
KalAs. In the right side path (Pingala) the lord of creatures carries 
(the fluid) through its rays upwards. 

313(81 STSrfcT I 

TOffoTOt* HUH 

11. It certainly swallows the vital secretions, and ray-exuded 
nectar. Together with the atmosphere, the sun moves through the whole 

body. ^ 

«?7T TOljfcP fofW ?f$TCl qfa | 

II U H 

12. The right-side vessel, which is piugaU is another form of the 
sun, and is the giver of Nirvana. The lord of creation and destruction 
(the sun) moves in this vessel through auspicious ecliptical signs. 

to).—-The Nerves. 

TOT^T <TT§ II U II 

13. In the body of man there are 3,50,000 uadis ; of them, the 
principal are fourteen; 

$g; srfcwt 3 »werct ii v* ii 

*!5<rci3*35ir 4* I 

gsfnffiT 11 U n 

14-15. Sushumnn, Ida, Pingala, Gandhari, Hastijihvika, Kufcu, 
Saraswati, Pusa, Sankhini, Payaswani, Varuni, Alumbusa, Vislnvodari, 
and Yasfaswani. Among these Ida, Pingala and Susbumna are the ^bief. 
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fcT^*u *TT*foHrgw i 

^roreT^m* era % K% h 

16. Among these tlireo, Sushumna alone is the highest and 
beloved of the Yogis. Other vessels are subordinate to it in the body. 

at v&rawn TOrr^m? fora: i 

n ^ 11 

17. All these principal uadis (vessels) have their mouths down¬ 
wards, and arc like thin threads of lotus. They are all supported by the 
vertebral column, and represent the sun, moon and tire. 

cTi^rt rar tor sr m \ 

II \<L II 

18. The innermost of these three is (Jhitnl ; it is my beloved. In 
that there is the subtlest of all hollows called Brahmarandhra. 

w«raTft<§r i 

ST IT^Mt II ^ II 

19. Brilliant with live colours, pure, moving in the middle of 
Sushumna, this Chitra is the vital part of body and centre of Sti- 
shumna. 

gftlisr n ro ii 

20. This has been called in the kashas the Heavenly Way ; this 
is the giver of the joy of immortality ; by contemplating it, the great 
Yogi destroys all sins. 

( 4 ).—The Pelvic Region. 

fora i 

^ ^ruBfii R* ii 

21. Two digits above the rectum and two digits below the organ 
is the a$hard lotus, having a dimension of four digits. 

fafimir era^ ^tfb *ttffor ii rr ii 

22. In the pericarp of the ddhdra lotus there is the triangular, 
beautiful yoni, hidden and kept secret in all the Tantras. 

cB* f^grtiaFrCT | 

ffoar ^bt *?pisrfa?TT II R^ ii 

23. In it is the supreme goddess Kuwlalini of the form of 
electricity, in a coil- It has three coils and a half (like a serpent), and 

is in the mouth of Sushumna. 

< 
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s?r ^rcT%T^icrr i 

srrsrnrarsqT W tWwBsar ii w ti 

24. It represents the creative force of the world, and is always 
engaged in creation. It is the goddess of speech, whom speech cannot 
manifest, and who is praised by all gods. 

*3T*T*ft g m *r§)r mwnm arafacTT i 
^wnroi n ^ h 

25. The nadi called Ida is on the left side coiling round the 
SushumnA, it goes to the right nostril. 

*rr ^§r ^rmn i 

srmf^ qra*rarg£ =rr?TT n it . 

20. The nadi called Pingala is on the right side ; coiling round 
the central vessel, it enters the left nostril. 

*pro>r qr i 

*£^3 xT frf: II R3 II 

27. The nadi which is between Ida and Pingala is certainly 

SushumnA. it has six stages, six forces,* six lotuses, known to the 
Yogis. „ 

silken 11 Rt 11 

28. The first, live stages f of Sushumna are known under various 
names ; being necessary, they have been made known in this book. 

*ifr i 

qTcftgS sr atera* II 
toft qigfWH, i 

3s«n 3TI II m u 

29. The other uadis, rising from Mulddlulr, go to the various parts 
of the body, e.g. the tongue, organ, eyes, feet, toes, ears, the abdopien, the 
armpit, fingers of the hands, the scrotum and the anus. Having risen 
from their proper place, they stop at their respective destinations, as above 
described. 

q<TT«I qq STT^qSTT^ sFTCT^ I 

3Ncf qqmtq* sqqfaqip n \* n 

30. From all these (fourteen) nddis, there arise gradually other 
branches and sub-branches, so that at last they become three hundred 
thousand and a half in number, and supply their respective places. 

* That is, the functions of the Cord, viz :—Reflection, co-ordination, etc. 
t The parts of which the Spinal Cord is composed are tho Tantrik stages inz. 
Cervical, Dorsal, Lumbar, Sacral and Coccygeal. s 
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^rasitm: ^raiw h \\ 11 

31. These nddis are spread through the body cross-wise and length 1 
wise ; they are vehicles of sensation and keep watch over the movements 
of the aiji.e., they regulate the motor functions also. 

(5 ).—The Abdominal Region. 

g? 'iroranwrar: i 

w t^radfsrf Tm dstasw: i 

*$Tfcr snftrct tsmfercn it ¥( n 

32. '* In the abdomen there burns the tire—digester of food—situat¬ 
ed in the middle of the sphere of the sun having twelve Kalas. Know 
this as the lire of Vaiswanara; it in born from a portion of my own energy, 
and digests the various foods of creatures, being inside their bodies. 

gfs w i 

33. This lire increases life, and gives strength and nourishment, 
makes the body full of energy, destroys all diseases, and gives health. 

arfejras gfoViT mi 11 \* 11 

34. The wise Yogi, having kindled this Viswfinaric fire according 
to proper rites, should sacrilice food into it every day, in conformity with 
the teachings of his spiritual teacher. 

I^TtET^ TOPffft ^TcTRUTtf 51131% II II 

35. This body called the Brahmunda (microcosm) has many parts, 
but 1 Tiave enumerated the most important of them in this book. 
(Surely) they ought to be known. 

*HTST*irc*Tmft srrerft frfrsirft sr 1 

n&i mfr 3Rfarj* ii \% ii 

3G. Various are their names, and innumerable are the places in 
this human body ; all of them cannot be enumerated here. 

(16). —The Jivdtmd. 

ersfcT ss&tj 1 

^51*3? II \9 II 
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37. In the body thus described, there dwelleth the Jiva, all-perVad- 
ing, adorned with the garland of endless desires and chained (to the 
body) by karma. 

pftfi ^ II \4 II 

38. The Jiva possessed of many qualities and the agent of an events, 
enjoys the fruit of his various harmas amassed in the past life. 

dr cTrflfowreH I 

dfr I \\\\ II 

39. Whatever is seen among men (whether pleasure or pain) 
is born of karma. All creatures enjoy or suffer, according to t/e results 
of their actions. 

% ^ wwfmr. i 

cl £ sir ii yo u 

40. The desires, etc., which cause pleasure or pain, act according 
to the past karma of the Jiva. 

g^mrf&ci^ nnnr^frmfcr $ 355 ^ I 

qref gwnw* aw Strsrog ii y i ii 

41. The Jiva that has accumulated an excess of good *and virtuous 
actions receives a happy life ; and in the world he gets pleasant and good 
things to enjoy, without any trouble. 

CRT. SFfrraicjST: 3T ^ | 

qftm^terd fagfer 11 

q <rr^d 3 3 fifes** 1 

*rdq%i^*ncdr 3*3 snrracl u y* ii 

42. In proportion to the force of his karma, man suffers misery or 
enjoys pleasure. The Jiva that has accumulated an excess of evil never 
stays in peace—it is not separate from its harmas ; except karma* there is 
nothing in this world. From the Intelligence veiled by Mdya, all things 
have been evolved. 

3m asnnitfisd 11 y^ 11 

' 43. As in their proper season, various creatures are born to enjoy 

the consequences of their karma; as through mistake a pearl-shell is 
taken for silver, so through the taint of one’s own harmas, a man mistakes 
Brahman for the material universe. 
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?cws^t??[r mmi 11«« ii 

44. From desire all tliese delusions arise ; they can be eradicated 
with great difficulty ; when the salvation-giving knowledge of t]ie un¬ 
reality of the world arises, then are desires destroyed. 

srcri 11 ^ 11 

45. Being engrossed in the manifested (objective) world, the de¬ 
lusion arises about that which is the manifestor—the subject. There is 
no other, (cause of this delusion). Verily, verily, T tell you the truth. 

^T^TcfiTftg^ fTT^rj; I 

3t % Risftfo sratf N forft II ii 

46. The illusion of the manifested (objective world) is destroyed 
when the Maker of the Manifest becomes manifest. This illusion does 
not cease so long as one thinks, “ Brahm is not.” 

feaiwraftfrereg i 

* ftffrn **TrBJs: ii \\ 

47. % looking closely and deeply into the matter, this false know¬ 
ledge vanishes. It cannot be removed otherwise ; the delusion of silver 
remains. 

cTRrSrtfftl ^fyTTFf R l| W<S II 

43. As long as knowledge does not arise about the stainless 
Manifestor of the universe, so long all things appear separate and 
many. 

sfjftfaci sjhr ^ i 

cn?T wx® wm rrtrt ii h 

49. When this body, obtained through havnict , is made the means of 
obtaining Nirvana (divine beatitude); then only the carrying of the 
burden of the body becomes fruitful,—not otherwise. 

sTfStfr snsreT JJ3T i 

cTT£5T 3Frj; II V II 

t 50. Of whatever nature is the original desire (vasarul), that clings 
to and accompanies the Jiva (through various incarnations); similar is the 
delusion which it suffers, according to its deeds and misdeeds. 
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$sit erorW ’T^ar 11 u,\ w 

51. If the practiser of Yoga wishes to cross the ocean of the world, 
lie should perform all the duties of his Ashrama, (the condition of life), 
renouncing all the fruits of his works. 

«TcFci m^tm ii <vf ii 

52. Persons attached to sensual objects and desirous of sensual 
pleasures, descend from the road of Nirvana, through the delusion of 
much talk, and fall into sinful deeds. 

<T^T «T JTci !i H 

53. When a person does not see anything else here, having seen 
the Self by the self; then there is no sin (for him if he) renounces all 
ritual works. This is my opinion. 

^IJTT^T fTHT^er * I 

SWTt H&T^TTSTT ZrZ II W II 

51. All desires and the rest arc dissolved through gnosis only, 
and not otherwise. When all (minor) tattvas (principles), cease to exist, 
then My Tattva becomes manifest. 



Chapter 111. 

On Yoga Practice. ThcVdyus. 

qf 3 1 

11111 

In tlie heart, there is a brilliant lotus with twelve petals adorned 
with brilliant signs. It has the letters from k to th (i.e., k, 1th, g. gh, 
h, ch, chh. j, jh, h, t, th.), the twelve beautiful letters. 

snqq qnfer at* i 

nrm 5 jrc*rg?r. it r ii 

2. The Prana lives there, adorned with various desires, accom¬ 

panied by its past works, that have no beginning, and joined with egoism 
( ahankdra.) 

Note :—The heart is in the centre where there is the seed q 

sriw ffrt^ *tmR w i 

^13 fat h \ \\ 

3. From the different modifications of the Prana, it receives various 
names; all o ( f them cannot be stated here. 

arcitsqw srflH 5 j>a[t 5 ft q>w i 
*I*T: || « II 

4. Prana, apdna, sanutna, uddna, vydna, ndga, Itnrma, Krikara, 
devadatta, and dhananjaya. 

5 TTJTTH gWR SUSTf? I 

fqffrT qfcTTH II ^ || 

5. These are the ten principal names, described by me in this 
Sastra; they perform all the functions, incited thereto by their own 
actions. 

qraqt qs^ ipn: act* 5* i 
wgqr^T aronqi^r j?Strf^T 11 % n 

6. Again, out of these ten, the first live arc the leading ones; even 
among these, the Prana and Apdna are the highest agents, in my 
opinion. 

snradw II $ 11 

. 7. The seat of the Prana is the heart; of the aptino, anus; of the 

samana, the region about the navel; of the uddna, the throat; while the 
vydna moves all over the body. 
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sriinf^nssn iTss* & st fank i 

st qssw n t ii 

8. The five remaining vdyus, the ivuja, etc., perform the following 
functions in the body .-—Eructation, opening the eyes, hunger and thirst, 
gaping or yawning, and lastly hiccup. 

I sT^THT ^frt I 

spJqrrfrftg' tRt sr mfcT q*w nfcr^ n «, II 

9. He who in this way knows the microcosm of tlio body, being 
absolved from all sins, reaches the highest state. 

(2).— The Guru. 

f^ra i 

sssTsn ii \o u 

10. Now I shall tell you, how easily to attain success in Yoga, by 
knowing which the Yogis never fail in the practice of Yoga. 

foSTT I 

wnw l| U II 

11. Only the knowledge imparted by a Ouru, through his lips, is 
powerful and useful; otherwise it becomes fruitless, weak and very 
painful. 

jp5 ^ I f^UTgqT^ I 

fasnqiercqi: cR^jrmsr ^ ii u ii 

12. He who is devoted to any knowledge, while pleasing his Ouru 
with every attention, readily obtains the fruit of that knowledge. 

gs: mi gsferr * sm: i 

q&nr mm qrer cremcsr#; suited huh 

13. There is not the least doubt that Guru is father, Guru is 
mother, and Guru is God even; and as such, he should be served by all 
with their thought, word and deed. 

mi gwmiw i 

ii U ii 

14. By Guru’s favour everything good relating to one’s self is 
obtained. So the Guru ought to be daily served; else there can be noth¬ 
ing auspicious. 

si^fgpoiro* qrpSHT i 

ii U ii 

15. Let him salute his Guru after walking three times round him, 

and touching with his right hand his lotus-feet. # 
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' (3).— The Adhikdri. 

SrgrqTcHSRtf 5*rt fafe&rfcT HfkrTT I 

i* fofei II \% II 

16. The person who has control over himself attains verily success 
through^/aith ; none other can succeed. Therefore, with faith, the Yoga 
should be practised with care and perseverance. 

3p5»15TTfr£tar*t ?T4T Tj || ^ II 

fasnsn^crrat ^ <r«n i 

gssRttagtarat * ferae: n ^ ii 

17. Those who arc addicted to sensual pleasures or keep bad com¬ 
pany, who are disbelievers, who are devoid of respect towards their Guru, 
who resort to promiscuous assemblies, who are addicted to false and 
vain controversies, who are cruel in their speech, and who do not give 
satisfaction to their Guru never attain success. 

<Efo^StfcT srairagrani i 

fg$ta* sra^T 3 ^ 3533 ^ ii 

swcrraR i 

<*g ^ srftrcTT^r^ fa h h 

18. The first condition of success is the firm belief that it (vidya) 
must succeed and be fruitful; the second condition is having faith in it; 
the third is respect towards the Guru ; the fourth is the spirit of universal 
equality ; the fifth is the restraint of the organs of sense ; the sixth is 
moderate eating, these arc all. There is no seventh condition. 

kxhwfai tfjTTO 555^T IPH I 

fam Fltel II ^ II 

19. ' Having received instructions in Yoga, and obtained a Guru 
who knows Yoga, let him practise with earnestness and faith, accord¬ 
ing to the method taught by the teacher. 

(4).— The Place, Etc. 

spfaft qrfr qronrauNcr: i 

STTStfiqft II Ro || 

f 20. Let the Yogi go to a beautiful and pleasant place of retirement 
or a cell, assume the posture padmdsava, and sitting on a seat (made of 
kma grass) begin to practise the regulation of breath. 
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srsroratlfof 5^! ii il 

21. The wise beginner should keep his body firm and inflexible, 
his hands joined as if in supplication, and salute the Gurus on the left 
side. He should also pay salutations to Ganeffa on the right side, and 
again to the guardians of the worlds and goddess Ambika, who are on the 
left side. 

(5 ).—The Pnlndytma. 

rTrrsj i 

?Tcr^fT * ^r: ii w il 

22. Then let the wise practitioner close with his right thumb the 
pinguid (the right nostril), inspire air through the Ida (the left nostril); 
and keep the air confined—suspend his breathing—as long as he can ; 
and afterwards lot him breathe out slowly, and not forcibly, through the 
right nostril. 

g**. fj $1 

nzm ^515 * wbqih 11 11 

23. Again, lot him draw breath through the right nostril, and stop 
breathing as long as his strength permits; then let him expel the air 
through the left nostril, not forcibly, but slowly and gently. 

snbFgcfofog ; 11 w n 

24. According to the above method of Yoga, let him practise twenty 
liumbhaltas (stopping of the breath). lie should practise this daily 
without neglect or idleness, and [roe from all duals (of love and hatred, 
and doubt and contention), etc. 

srgsfa: 11 11 

25. These kumbhalm should be practised four times:—once (1) 
early in the morning at sun-rise, (2) then at mid-day, (3) the third at 
sun-set, and (4) the fourth at mid-night. 

Sr*i WSflR f I 

cf^r RTgfrsufo RfajcR ii ii 

26. When this has been practised daily, for three months, with 
regularity, the midis (the vessels) of the body will readily and surely be 
purified. 
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ct^t faapaftmi ii w ii 

27. When thus the nddis of the truth-perceiving Yogi are purified, 
tlien his defects being all destroyed, he enters the first stage in the practice 

(•of Yoga^called apambha. 

fofTfa f^!rl I 

3 JT^T || V H 

28. Certain signs are perceived in the body of tho Yogi whoso ndr}is 
have been purified. 1 shall describe, in brief, all these various signs. 

SjWRiaj qwrp I 

*mr 11 

ftwrfri: «rr: 11 v, 11 

29. The body of the person practising the regulation of breath 
becomes harmoniously developed, emits sweet scent, and looks beautiful 
and lovely. In all kinds of Yoga, there are four stages of prdndydma :— 
1, Arambha-avastha, (the state of beginning) ; 2, Ghata-avastha (the state 
of co-operation of Self and Higher Selfj; 3, Pariehaya-avastha(knowledge); 
4, Nishpattiavasthfi (the final consummation). 

ii n 

30- Wc have already described the beginning or Arambba-avastlia 
of prdndydma ; the rest will bo described hereafter. They destroy all sin 
and sorrow. 

^^rr^rNs: n 
11 \\» 

31. The following qualities are surely always found in the bodies 
of every Yogi :—Strong appetite, good digestion, cheerfulness, handsome 
figure, great courage, mighty enthusiasm and full strength. 

m hot srsrcmft ^ i 

32. Now 1 tell you the great obstacles to Yoga which must be 
avoided, as by their removal the Yogis cross easily this sea of worldly 

(C ).—The things to be renounced. 

Vm W <THT &5*!T 

WVS mi II 


sorrow. 
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3 qsrrcnrcreis 3 srrMte^ii 

srfsr^am^qf ^ ^Tosrq finnfsron i 

ftfSTC ^rft 9T5$?nfa ftfsTcTH. II ft II 

33. The Yogi should renounce the following. —1 Acids, £ astrin* 
gents, 3 pungent substances, 4 salt, 5 mustard, and 0 bitter things; 
7 much walking, 8 early bathing (before sunrise) and 9 tilings roasted 
in oil; 10 theft, 11 killing (of animals) 12 enmity towards any person, 13 
pride, 14 duplicity, and 15 crookedness; 1(5 fasting, 17 untruth, 18 
thoughts other than those of tnoksha, 19 cruelty towards animals; 20 
companionship of women, 21 worship of (or handling or sitting ^ear) fire, 
and 22 much talking,'without regard to pleasantness or unpleasantness of 
speech, and lastly, 23 much eating. 

(7).— The means. 

sqm ^ swsrfa %q ftraft 1 

sttwrt II ft II 

34. Now I will tell you the means by which success in Yoga is 
quickly obtained; it must be kept secret by the practitioner so that 
success may come with certainty. 

sjrf g firzrer’ I 

faq' qgtTCTOVl || 

5 Trn*Tft&ff fWbr: 

vffa; aq: site I 

afaift qr qinr r^htr ii ft it 

35. The great Yogi should observe always the following obser¬ 
vances:—Ho should use 1 clarified butter, 2 milk, 3 sweet food, and 4 
betel without lime, 5 camphor; (5 kind words, 7 pleasant monastery or 
retired cell, having a small door ; 8 hear discourses on truth, and 9 always 
discharge his household duties with vairdgya (without attachment) 10 
sing the name of Vishnu ; 11 and hear sweet music, 12 have patience, 
13 constancy, 14 forgiveness, 15 austerities, 16 purifications, 17 modesty, 
18 devotion, and 19 service of the Guru. 

grr^r siNre sifcrft snw *nt*$Trifc 11 ft 11 

36. When the air enters the sun, it is the proper time for the Yogi 
to take his food [i.e., when the breath (lows through the Pinguid when 
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the* air enters the moon, he should go to sleep ( i.e ., when the breath 
flows through the left nostril or the Ida). 

WTT^FT^ JTOJT f || II 

3^ The Yoga ( prdmtydma) should not be practised just after the 
meals, nor when one is very hungry ; before beginning the practice, some 
milk and butter should be taken. 

f^r^TTTfisr* 11 

H 11 

38$ When one is well established in his practice, then he need not 
observe these restrictions. The practitioner should eat in small quantities 
at a time, though frequently ; and should practise kumbhaka daily at the 
stated times. 

cTcTt sfe *qratft?iT 1 

fWR: ftrarfcr snrqf II 

II ^ II 

39. When the Yogi can, of his will, regulate the air and stop the 
breath (wheliever and how long) he likes, then certainly he gets success 
in kumbhaka, and from the success in kumbhaka only, what things cannot 
the Yogi command here ? 

The first stage. 

Sftffa: 5 PWTSI$ I 

snrr?i& 11 

sptot fort mfto; 11 «o 11 

40. In the lirst stage of pnhjdydma, the body of the Yogi begins to 
perspire. When it perspires, he should rub it well, otherwise the body 
af the Yogi loses its dhdtu (humors). 

The second and third stages. 

11 h 

41. In the second stage, there takes place the trembling of the 
)ody ; in the third, the jumping about like a frog; and when the practice 
becomes greater, the adept walks in the air. 

Vdyusiddhi. 

s «rr *ren^re re T fcH t u w 11 
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42. When the Yogi, though remaining in Pcidmasam, can rise in 
the* air and leave the ground, then know that he has gained Vdiju-siddhi 
(success over air), which destroys the darkness of the world. 

mums sifter i 

*raift9[T =3 ij i ^ it ii 

43. But so long (as he does not gain it), let him practise observing 
all the rules and restrictions laid down above. From the perfection oi? 
prandyama , follows decrease of sleep, excrements and urine. 

** tr ii yy n 

44. The truth-perceiving Yogi becomes free from disease, and 
sorrow or affliction ; ho never gets (putrid) perspiration, saliva and 
intestinal worms. 

wjqafaftTftarai sr i 

mm*? iinfafomiitf ii an ii 

45. When in the body of the practitioner, there is neither any 
increase of phlegm, wind, nor bile ; then lie may with impunity be irre¬ 
gular in his diet and the rest. 

nzm ggsir m^rr * % *j.* i 

nw ^?ucqrm?TT^T^ II || 

46. No injurious results then would follow, were the Yogi to take 
a large quantity of food, or very little, or no'food at all. Through the 
strength of constant practice, the Yogi obtains Bhuchari-siddhi, ho moves 
as the frog jumps over the ground, when frightened away by the 
clapping of hands. 

crmftf arifo radfrfa ii ys it 

47. Verily, there are many hard and almost insurmountable obs¬ 

tacles in Y r oga, yet the Yogi should go on with his practice at all hazards ; 
even were his life to come to the throat¬ 
ed srmi i 

rnnsr sni^r fosiret ii M n 

48. Then let the practitioner, sitting in a retired place ai^l 
restraining his senses, utter by inaudible repetition, the long pranava OM, 

in order to destroy all obstacles. 

Note .—The A.U.M. all three should bo distinctly uttered. 
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^rnSrri^f snqrrotffa frfsrcrqf i 

^ II «*, II 

49. The wise practitioner surely destroys all his karma , whether 
acquired in this life or in the past, through the regulation of breath,' 

*Jyft%cTrfo ^TUTFT ^ I 

*T5^?Tte5THTTOrfrT $rfn jqq; ii v \\ 

50. The great Yogi destroys by sixteen prdndydmas the various 
virtues and vices accumulated in his past life. 

am qroftfag wa qsncgnqrrft ii <*X H 

51. This pnlnaydina destroys sin, as fire burns away a heap of 
cotton; it makes the Yogi free from sin; next it destroys the bonds 
of all his good actions. 

qrog<%ff*j #trTt II <v* II 

52. The mighty Yogi having attained, through prdvaydma, the 
* 

eight sorts of psychic powers, and having crossed the ocean of virtue and 
vice, movesYbout freely through the three worlds. 

Increase of duration. 

cTctasngSRfc&cT ^ | 

a ii ii 

53. Then gradually lie should make himself able to practise for 
three gharis (one hour and a half at a time, he should be able to restrain 
breath for that period). Through this, the Yogi undoubtedly obtains all 
the longed-for powers. 

Siddhis or Perfections. 

srrnrafa: fjnrarfcq * i 

jpjfcP qjmsffei II 

54. The Yogi acquires the following powers ;—vdkya siddhi (pro¬ 
phecy), transporting himself everywhere at will ( Kdmachdri ), clairvoyance 
(duradristhi), clairaudicnce ( durashruti ), subtle-sight ( shukshma-drishti ), 
and the power of entering another’s body ( parakdypravesaria ), turning base 
metals to gold by rubbing them with his excrements and urine, and the 
power of becoming invisible, and lastly, moving in the air. 
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II —The Qhntn Avastha. 

to i 

ciqi qsr 11 ^ n 

%). When, by the practice of Prdmydma, the Yogi reaches the 
state of ghata (water-jar), then for him there is nothing in thisj^cle of 
universe ■which he cannot accomplish. 

mmqTSRTSRrf^tmcwmmm i > 

faforcTT S2& qswrrewt UZ II II 

50. The ghala is said to be that stale in which the prana and the 
apana vAyus, the nada and the vindu, the jicdtmd (the Human Spirit) and 
the Paramitmd (the Universal Spirit) combine and co-operate. 

mirror i 

sreirSFScitq *mafcrcr am* ii w ii 

57. When lie gets the power of holding breath (i.e., to be in 
trance) for three hours, then certainly the wonderful state of pratydhdr is 
reached without fail. 

?7 q STRTfrT crWr&frT I 

ii n 

58. Whatever object the Yogi perceives, let him consider it to be 
the spirit. When the modes of action of various senses are known, then 
they can bo conquered. 

mirror qqr ^ i 

qnjR?sr&T mfa^r i 

l| Vfl, || 

59. When, through great practice, the Yogi can perform one 
kumhhaka for full three hours, when for eight dandas (=3 hours) the 
breathing of the Yogi is suspended, then that wise one can balance 
himself on his thumb ; but he appears to others as insane. 

III. —The Pariehaya. 

qftgmmm i 

q<?r sifT ftgfa fossn 11 

m^ qftR&T m3: 3SBT aftfa II ^0 || 

60. After this, through exercise, the Yogi reaches tho Pariehaya 
avasthd. When the air leaving the sun and the moon (the right aid 
the left nostrils), remains unmoved and steady in the ether of the tube 
sushumnd, then it is in the pariehaya state, 
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5T?KTfol**T I 

?r[t qfoqrqreir 11 

qtfmt ^nt ct^t q$qfci fcfojrrg 11 ^ 11 

61. When he, by the practice of Yoga, acquires power of action 
KJtriya sfiAldi) and pierces through the six chakras, and reaches the sure 
condition of parichaya, then the Yogi, verily, sees the three-fold effects 
pf karma. 

?f?nsr srnfcq f^rc?![r^ i 

*r il it 

62j Then, let the Yogi destroy tho multitude of karmas by the 
pranava (om) ; let him accomplish kdyavyuha (a mystical process of arrang¬ 
ing the various skandas of the body), in order to enjoy or suffer the 
consequences of all his actions in one life, without tho necessity of 
re-birth. 

^ il 

^CT^ngf: *JcTOqTq5T II %\ II 

63. At that time let the great Yogi practise the five-fold dharand 
forms of CCTicentration on Vishnu, by which command over the five 
elements is obtained, and fear of injuries from any one of them is 
removed. (Earth, water, fire, air, dhas cannot harm him.) 

Note.— Ho should perform 5 Kumbhakas at each centre or Chakra. 

wqtf: qfoET: foqwH dfa =5 I 
cT^ qftqir. qss qrfos*mq£ xw ii 

grr^q <WT I 

m\ q || II 

64. Let the wise Yogi practise dharand thus:—five ghatis 
(2| hours) in the adhdra lotus (Muladluira'; five ghatis in the seat of 
the linga (Svadhisthana), live ghatis in tho region above it, (in the navel, 
Manipur), and the same in the heart (Anahata); five ghatis in the throat 
(Visuddha) and, lastly let him hold dhdran i for five ghatis in the space 
between the two eyo-brows (Aj uapur). By this practice the elements 
cease to cause any harm to the great Yogi. 

tonft mjn\ q: I 

q aag i qfa tft ij^sq q n it 

65. The wiso Yogi, who thus continually practises concentration 
(i dhdrqmd ), never dies through hundreds of cycles of the great Brahnpb 
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IV.—The Niskpatti. 

^ ^efojjcr* n %% u 

*66. After this, through gradual exercise, the Yogi reaches the 
'Nishpatli-avasthd (the condition of consummation). The Yogi^having* 
destroyed all the seeds of karma which existed from the beginning, 
drinks the waters of immortality. » 

ftwrf'a&rfcT *ror§: i 

%?rt ^ II 

sHrrsnfiifcrl&qr ^ f^^t?Tcr n ^ h 

07. When the jivan-muhta (delivered in the present life,) tranquil 
Yogi has obtained, through practice, the consummation of samMhi 
(meditation), and when this state of consummated samMhi can be volun¬ 
tarily evoked, then let the Yogi take hold of the ehetana (conscious 
intelligence), together with the air, and with the forco of ( kriyd-sakti ) 
conquer the six wheels, and absorb it in the force called jnana-sahti. 

RRTf SlfPTO qrfjsq* 1 

f) 

68. Now we have described the management of the air in order 
to remove the troubles (which await the Yogi); through this knowledge 
of vdyu-sddhana vanish all sufferings and enjoyments in the circle of 
this universe. 

q: PJiqfaqT ftra^pa: I 
Srmrai ^ 11 

69. When the skilful Yogi, by placing the tongue at the root of 
the palate, can drink the prdna vdyn, then there occurs complete disso¬ 
lution of all Yogas {ie., he is no longer in need of Yoga). 0 

qnqrasm fa^rg* snera? m Erspip i 

11 «• n 

70. When the skilful Yogi, knowing the laws of the action of Prana 
and Apana, can drink the cold air through the contraction of the mouth, 
in the form of a crow-bill, then he becomes entitled to liberation. 


* Some texts read ftnrat instead of ^hnnii in which case, it will mean “ freedom 
from all diseases,” 
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w falarg* smi i 

sw^issrcTJrcn il vs* 11 

71. That wise Yogi, who daily drinks the ambrosial air, according 
to proper rules, destroys fatigue, burning (fever), decay and old age, 
•and injuries. 

**Hnj*fm i 

hthhot jjcgsrofcr 11 ii 

72. Pointing the tongue upwards, when the Yogi can drink the 
nectar flowing from the moon (situated between the two eye-brows), within 
a month he certainly would conquer death. 

nre Writer faf^RT ftfaj i 
«ncgr II II 

73. When having firmly closed the glottis by the proper yogic 
method, and contemplating on the goddess Kundalini, he drinks (the 
moon fluid of immortality), he becomes a sage or poet within six months. 

faitgig' sreftTO&rcft I 

«lTcqT 511^ || W II 

74. \\ohen he drinks the air through the crow-bill, both in the 
morning and the evening twilight, contemplating that it goes to the 
mouth of the lvundaliui, consumption of the lungs (phthisis) is cured. 

fount ii 

ii ^ ii 

7b. When the wise Yogi drinks the fluid day and night through 
the crow-beak, his diseases are destroyed : lie acquires certainly the powers 
of clairaudience and clairvoyance. 

70. When firmly closing the teeth (by pressing the upper on the 
lower jaw), and placing the tongue upwards, the wise Yogi drinks the 
fluid very slowly, within a short period he conquers death. 

wircniwwmsr w fr& i 

rift ft || W || 

77. One, who daily continues this exercise for six months only, 
is freed from all siris, and destroys all diseases. 
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flsrfcr i 

'iWWTT^plrfgWSr ^RTiJcrw. \9d \\ 

78. If he continues this exercise for a year, ho becomes a Bhairava ; 
he obtains the powers of animd &c., and conquers all elements and the 
elemental. 

^rr ^num i 

%jtt ii w. ii 

79. If tiro Yogi can remain for half a second with his tongue 

drawn upwards, he becomes free from disease, death, and old age. 

sjnwpjr ftsrarat i 

* rTF7 5TT^ tgQ WQ W? JT^cR. II <So || 

80. Verily, verily, I toll you the truth that the person never dies 
who contemplates by pressing the tongue, combined with the vital 
fluid or Prana. 

q ^ * <T*r H?[r ^ ii n 

81. Through this exercise and Yoga, he becomes like a Kamadeva, 
without a rival. lie feels neither hunger, nor thirst, no^ sleep, nor 
swoon. 

*H}rq?qftqfaq: ii n 

82. Acting upon these methods the great Yogi becomes in the 
world perfectly independent; and freed from all obstacles, he can go 
everywhere. 

juqqrMr w< ii ii 

83. I3y practising thus, he is never reborn, nor is tainted by virtue 
and vice, but enjoys (for ages) with the gods. 

The postures. 

fclSIjJ'VlIRra imiTfifft HflPq^ II 

fasum acr qgrsRsqtsr ^ H a n 

84. 'I’here are eighty-four postures, of various modes. Out^of 
them, four ought to be adopted, which I mention below:—I, Siddhasana; 
2, Padmasana; 3, Ugrasana; 4, Svastikasana. 
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1.— Siddhdsana. 

writer Srfo qr^jj&r i 
toqfc qrqjj^ n 

3^’ ft to grto toy: to to* l 
fa^sqs&srcraj tg^ptof&n h 
qqftoraq sj q torat fafe^rqq;^ 11 ^ 11 

85. The Siddhasana that gives success to the practitioner is as 
follows:—Pressing with care by the heel the yoni, the other heel the 
Yogi should place cm the liiujam ; he should fix lhs gaze upwards on the 
space between the two eyebrows, should be steady, and restrain his senses. 
His hodJ particularly must be straight and without any bend. The place 
should be a retired one, without any noise. 

to’qrerqsnsg'tsi ^mtotoTsqT^ i 
toraq to' qqqisqtfto qtn. ii u 

86. He who wishes to attain quick consummation of Yoga, by 
exercise, should adopt the Siddhasana posture, and practise regulation ^of 
the breath. 

to i 

qifr: qT?rr gfq it 

qiqifgfgto ii *s ll 

87. Through this posture the Yogi, leaving the world, attains the 
highest end and throughout the world there is no posture more secret 
than this. By assuming and contemplating in this posture, the Yogi is 
freed from sin. 

2 .—The Padmdsnna. 

7 thIt STOSTcn I 

3 ^to cr^ifiT^T mm $?qr g ensttr n 
^fcTJJyy^ fafqr i 
Srto Rffc q$? qqq II 
qqrercraT mh I 

qqr qajTf II 

q<ato aW II <*d II 

88. 1 describe now the Padmasana which wards oil (or cures) all 
diseases:—Having crossed the legs, carefully place the feet on the opposite 
thighs {i.e., the left foot on the right thigh, and vice versa ); cross both 
the h^nda and place them similarly on the thighs; fix the sight on the 
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tip of the nose; pressing the tongue against the root of the teeth, (the 
chin should be elevated, the chest expanded) then draw the air slowly, 
fill t*he chest with all your might, and expel it slowly, in an unobstructed 
stream. 

w ^ w 

89. It cannot be practised by everybody; only the wise attains 
success in it. 

anm smajsfa i 

ii v u 

90. By performing and practising this posture, undoubtedly the 
vital airs of the practitioner at once become completely equable, t^d flow 
harmoniously through the body. 

mh mnT npjirorcfasirccT: i 

fsrgrfi: II II 

91; Sitting in the Padmasana posture, and knowing the action 
of # the Prana and Apdna, when the Yogi perforins the regulation of tho 
breath, he is emancipated. I tell you the truth. Verily, f tell you the 
truth. 

3 .—The Ugrdsana. 

srtrfj* I 

it 

q $ i mi er^r^'qr; i 

gig: TOWTO n v* II 

92. Stretch out both the legs and keep them apart; firmly take 
hold of head by the hands, and place them on the knees. This is called 
Ugrasana (the stern-posture), it excites tho motion of the air, destroys 
the dullness and uneasiness of the body, and is also called Paschima- 
uttdna (the posterior crossed posture.) That wise man who daily 
practises this noble posture can certainly induce the flow of tho air 
per vian posteriori. 

«*cr^rcnfft55T*T sraraft I 

cTCJTT?ffnt II II 

93. Those who practise this obtain all the siddhis ; therefore, tho^e, 
desirous of attaining powers, should practise this diligently. 
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itmto S^TsT * 5* tot | 

tfra irefc^rfei?^ ii vi n 

1)4. This should bo kept secret with the greatest care, and not be 
given to anybody and everybody. Through it, vayu-siddhi is easily 
obtained, and it destroys a multitude of miseries. 

4 .—The svaslikclsana. 

SW*ro: cTrS^STct u ^ h 

95. Place the soles of the feet completely under the thighs, keep 
the body straight, and sit at ease. This is called the Svastikasana. 

^ fafaju m*TT mm | 

\D 

mfamm eirgsj fo^srfer 11 ^ 11 

90. In this way, the wise Yogi should practise the regulation of the 
air. No disease can attack his body, and he obtains vdyu siddhi. 

sftrK* 1 

n 11 

97. This is also called the Sukhasana, the easy posture. This 
health-giving, good Svastikasana should be kept secret by the Yogi. 



CHAPTER IV. 

Yoni-Mudrd. The Sacred Drink of the Kaulas. 

*t|t i 

^T^WTf *^r snr3r& ii K ii 

First with a strong inspiration fix the mind in the adhar lotjis. 
Then engage in contracting the Yoni, which is situated in the perineal 
space. 

wnc^r swprafsron i 

3 R^qr <rcm«R 55 r i 

cRT II R II 

2 There let him contemplate that the God of Love resides in that 
Brahma Yoni and that he is beautiful like Bandhuk flower (Pentapetes 
Phoenicia )—brilliant as tens of millions of suns, and cool as tens of millionl 
•of moons. Above this (Yoni) is a very small and subtle flame, whose 
form is intelligence. Then let him imagine that a union takes place 
there between himself and that flame (the Siva and Sakti). • 

*rssfcr asramro 11 

sn5?f cri^c ^n?«r u 

wf cRtk* rlsr^rraq* i 

fipi* II \ II 

3. (Then imagine that)—-There go up through the Sushumna 
vessel, the three bodies in their due order (i.e., the ethoric, the astral and 
the mental bodies). There is emitted in every chakra the nectar, the 
characteristic of which is great blis;s. Its colour is whitish rosy (pink), full 
of splendour, showering down in jets the immortal fluid. Let him drink 
this wine of immortality which is divine, and then again enter the Kula 
{i.e., perineal space.) 

Note.—While these subtle bodies go up, they drink at every stage this nectar, called 
Kulamrita. 

sn ** srorcrmqsren ufw sa** a^rf^rr ii # n 

4. Then let him go again to the Kula through the practice of 

fnatrd Yoga {i.e., pranayama.) This Yoni has been called by me in the 

Tantras as equal to life. 

6 
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3*: sr#*r& I 

ftifagsr to if srasraw xnfif&r: i 
araarag erom&i ?ren%r *rcr n ^ 11 

5. Again let him be absorbed in that Yoni, where dwells th§ fire 
qf death—the nature of Shiva, &e. Thus has been described by me 
the method of practising the great Yoni-Mudnt. From success in its 
practice, there is nothing which cannot be accomplished. 

itwsflwg ft i 

^T^T: fffegiSrJ II 

JT^T siraiswr l^rr: star ftr^rarNhTT: l 
fecrr ft gr iftftfqft i 

?rqr ftoraj gitem 5i?n*T$m: n 
fftsnftg * srpjii sro^ratin g i 

sift 3 ^bt fftftftTfoar: ii 

fftstftg nfftfftgg i 
s?ft irai^RT^T g^r a^rMrfT II % II 

6. Even those mantras which are deformed (chhinna) or paralyzed 
(Kilita), scorched (stambhita) by fire, or whose flame has become attenuat¬ 
ed, or which are dark, and ought to be abandoned, or which are evil, or too 
old, or which are proud of their budding youth, or have gone over to 
the side of the enemy, or weak and essenceless without vitality ; or which 
have been divided into hundreds of parts, even they become fertile 
through time and method. All these can give powers and emancipation 
when properly given to the disciple by the Guru, after having initiated 
him according to proper rites, and bathed him a thousand times. This 
Yoni-mudra has been described, in order that the student may deserve (to 
be initiated into the mysteries of) and receive the mantras. 

snsiFiOTsrTfaj snaftg i 

graft arftg ftrftgsTRgfsrang ii « n 

7. He who practises Yoni-Mudra is not polluted by sin, were he 
to murder a thousand Brahmanas or kill all the inhabitants of the three 
worlds:— 

3^r ^ sjsnft gr sftftt sr gsa5<m: I 
aft: gvfta ftTftg^iSraasgr^ii <i u 

f 8. Were he to kill his teacher or drink wine or commit theft, or 
violate the bed of his preceptor, he is not stained by these sins also, by 
virtue of this mudra. 
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itrswtfMfrn i 

*RTRn*rTOct II «. II 

9. Therefore, those who wish for emancipation should practise this 
daily. Through practice ( abhydsa ), success is obtained; through practice 
one gains liberation. 

STfaej- ^ 5 ^*TI?ftitTWTraT?!T^ I 
pnof II 

u {o ii 

10. Perfect consciousness is gained through practice. Yoga is 
attained through practice; success in Mudras comes by practice • through 
practice is gained success in pranayatna. Death can be cheaxed of its 
prey through practice, and man becomes the conqueror of death by 
practice. 

*tTJT 3 riter *T^air^rn<T: ii 
^ rftgscr <r *Iwtt * i 

nAs qrankfa ii \\ ii 

11. Through practice one gets the power of vdch (prophecy), 
and the power of going everywhere, through mere exertion of will. 
This Yoni-mudra should be kept in great secrecy, and not be given to 
everybody. Even when threatened with death, it should not be revealed 
or given to others. 

The Awakening of Kwjdalini. 

zTTJTfararaftf <RJJ I 

ii ii 

12. Now I shall tell you the best means of attaining success in 
Yoga. The practitioners should keep it secret. It is the most inaccessible 
Yoga. 

Qm i 

ct^t ^ ii {\ it 

13. When the sleeping goddess Kundalini is awakened, through the 
grace of Guru, then all the lotuses and the bonds are readily pierced 
through and through. 

jpownsr n V* II 

14. Therefore, in order that the goddess, who is asleep in\he 
mouth of the Brahmarandhra (the innermost hollow of SushumnA) be 
awakened, the Madras should be practised with the greatest care, • 
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aSTJJSCT I 

SIT^^t faitftaffosWT II 
^ qqifr qrtoneS^ I 

1$ k gs[T^Rj pnsrrg^toan ii ^ ii 

' 15.' Out of the many Mudras, llie following ten are the best:— (1) 

Mahamudra, (2| Mahabandlia, (3) Mahavedha, (4) Khechari, (5) Jalan¬ 
dhar, (0) Mulabandlia, (7) Viparitkarana, (8) Uddana, (9) Vajrondi, and 
(,10) Shaktichalana. 

m ngrggnOTni i 

WSTlptf a?35fol?WT SJgft | 

qr aw tor: ito* g sftosin gcmor: 11 \% 11 

16. My dearest, I shall now describe to you the Mahamudra, from 
whose knowledge the ancient sages Kapila and others obtained success in 
Yoga. 

(1 .)—Mahd-Madr<1. 

snfter i 

3$N^[TctT Mi g^lScTOniH II 

*?a?’ smto <n^ qTftigfa 11 

11 

rart' ^ i 

hkm 11 

arorom sra $csir mtfr fta?rwTO: n to 11 

17. In accordance with the instructions of the Guru, press gently 
the perineum with the heel of the left foot. Stretching the right foot out, 
hold it fast by the two hands. Having closed the nine gates (of the body), 
place the chin on the chest. Then concentrate the vibrations of the mind 
and inspire air and retain it by kumbhaka (so long as one can comfortably 
keep it). This is the Mahamudra, held secret in all the Tantras. The 
steady-minded Yogi, having practised it on the left side, should then 
practise it on the right side ; and in all cases must be firm in pranayama 
—the regulation of his breath. 

srsrtsrto totat n 

qicFFRt i 
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^nsiftf^nnrssj smug h 

WfTRT^f ^TTSTO ^tFh: I 

^WH^TSTO mi *w\ f^T^I || II 

18. In this way, even the most unfortunate Yogi mi glut obtain - 
success. By this means all the vessels of the body are roused and stirred 
into activity ; the life is increased and its decay is checked, and all sina, 
are destroyed. All diseases are healed, and the gastric lire is increased. It 
gives faultless beauty to the body, and destroys decay and death. All 
fruits of desires and pleasures are obtained, and the senses are conquered. 
The Yogi fixed in meditation acquires all the above-mentione^ things, 
through practice. There should be no hesitation in doing so. 

*rt 3 stra qrc TRsfcr h ^ ii 

19. 0 ye worshipped of the gods ! know that this Mudra is to be 
kept secret with the greatest care. Obtaining this, the Yogi crosses the » 
ocean of the world. 

gs[T if sr mm rt i 

*T TO II Ro || 

20. This Mudra, described by me, is the giver of all desires to the 
practitioner ; it should be practised in secrecy, and ought never to be 
given to everybody. 

( 2 ).—M aha-Bamlha. 

era* srcnftcn qrtr rrgsqft i 

m*oJr^g*gg ii 
srrorrTPta w spt; i 

S$J&IOT-3R*TTO: | 

SlTfon ii 

TOTWlt ^STTOP II II 

21. Then (after Mahamudra), having extended the (right) foot, place 
it on the (left) thigh ; contract the perineum, and draw the apana vdyil 
upwards and join it with the samdna vdyn ; bend the prdna vdyti down¬ 
wards, and then let the wise Yogi bind them in trinity in the navel (i.e. 
the prdna and the apilna should be joined with the Samdna in the navel.) 
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I have told you now the Mahabandha, which shows the way to emancipa¬ 
tion. By this, all the fluids in the vessels of the body of the Yogi are 
propelled towards the head. This should be practised with great care, 
alternately with both feet. 

sig: fgsrr i 

ti 

Mr flMterft I 

MM* u ^ || 

22. Through this practice, the wind enters the middle channel of 
the Sushumna, the body is invigorated by it, the bones are firmly 
knitted, the heart of the Yogi becomes full (of cheerfulness). By this 
Bandha, the great Yogi accomplishes all his desires. 

(3.) - Mahd-Vedha. 

wtrspoMw* iwsrr i 

SST^faclT MHT i 

MnP&frnMTra' ^trcfrlr II II 

23. 0 goddess of the three worlds ! when the Yogi, while performing 
the Mahabpndha, causes the union of the prana and aphna vayus and 
filling in the viscera with air drives it slowly towards the nates, it is called 
Malnivedha. 

srfM gig*! Miyr*: i 

m*r 5ggwnTn^ asiafsi ii n 

24. The best of the Yogis having, through the help of the vdyu, 
pierced with this perforator the knot which is in the path of Sushumna, 
should then pierce the knot of Brahma. 

w. sr^Mr i 

3rcurc*o*T&T*t ii ^ ii 

25. He who practises this Malnivedha with great secrecy, obtains 
myu-siddhi (success over the wind). It destroys decay and death. 

femT $*r : swfcr i 

m n ^ n 

20. The gods residing in the chakras tremble owing to the gentle 
influx and eflux of air in pranAyama ; the great goddess, Kunali Mali a 
Mava, is also absorbed in the mount Kailasa. 

R^It I 

cTCSTMt SfM* f%RT^T* SfWT^ II l» 



CHAPTER IV. 27-32. 


47 


27. The Mahannidra and Mahubandha become fruitless if they are 
nofrfollowed by Mahtl-vedha ; therefore, the Yogi should practise all these 
three successively with great care. 

w i 

n v w 

28. He who practises these three daily four times with great care, 
undoubtedly conquers death within six months. 

HTITrPT* ftrjt STHlfcT ^TcT^i I 
STOWi: S3 fofsf STPPSPfcr I II II 

29. Only the siddlia knows the importance of these three and no 
one else; knowing these, the practitioner obtains all success. 

\0 

^ ftasra: II \0 II 

30. This should be kept in great secrecy by the practitioner 
desirous of obtaining power; otherwise, it is certain that the coveted 
powers can never be obtained through the practice of Madras. 

(i.)—Khechari. 

^refernfrt ffe’ Eraw gsft: | 
as atirojcaaf&r: it 
sfcrctoa fa* aa ?$wt i 

faasron i 

g£qr at^T part*ro3*racr it ^ n 

31. The wise Yogi, sitting in vajrfisana posture, in a place free from 
all disturbance, should firmly fix his gaze on the spot in the middle of the 
two eyebrows,; and reversing the tongue backwards, lix it in the hollow un¬ 
der the epi-glottis, placing it with great care on the mouth of the well of 
nectar, (i.e. closing up the air passage). This mudra, described by me 
at the request of my devotees, is tho Khcchari-Mudra. 

ftnsftat srcat tf «it m i 

pRfcKS?nwiraT?ft^ asnf n 
rN n \\ n 

32. 0, my beloved ! know this to be the source of all success, 
always practising it let him drink the ambrosia daily. By this he obtains 
vigrahasiddhi (power over the microcosm), even as a lion over the elephant 
of death. 
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*qfasp qfo*t m fnfiercrt i 

to spcr 3 s? gsft *re srew H % n 

33. Whether pure or impure, in whatever condition one may he, 
if success be obtained in Khechari, he becomes pure. There is no doubt 

of i* 1 - ' f 

$noi«r ^ qiqq^qi* i 

f^qSnqragfT q wf& sr naroct u \* w 

31 He who practises it even for a moment crosses the great ocean 
of sins, and having enjoyed the pleasures of Deva-world is born into 
a noble family. 

g£qr sraf^cr* i 

sraasmtoTfa sranir u y\ it 

35. Flo who practises this Khechari-Mudrii calmly and without 
laziness counts as seconds the period of hundred Brahmas, 

g^sfclT pt i 

qraiqrq^T q*w qftqji \% n 

30. Ho knows this Khechari-Mudra according to the instruc¬ 
tions of ( bis Curti, obtains the highest end, though immersed in great 
sins. 

STT qT5T^?^fr gsTT ^rqrt | 

qsgisirl II H 

37. U, ye adored of gods! this .Uudni, dear as life, should not bo 
given to everybody ; it should be kept concealed with great care. 

(5.)— Jalandham. 

TOns&rcTstra 5^ raffc i 
q?qrin5J^: aW ^qRTqfq £II 

fq^'^qfrRTC II \6 II 

38. Having contracted the muscles of the throat press the chin 
on the breast. This is said to be the J alandhara-Mudra. Even gods 
reckon it as inestimable. The lire in the region of the navel ( i.e ., the 
gastric juice) drinks the nectar which exudes out of the thousand-petalled 
lotus. [In order to prevent the nectar to be thus consumed], he should 
'practise this Bandha. 

$qq* faqfct ifacST* I 

iHBxqsq SWFT II V. II 
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39. Through this Bandha, the wise Yogi himself drinks tile 
neetejr, and, obtaining immortality, enjoys the three-worlds. 

tact vm' Alitor i^nsrteRfT n ao n 

40. This Jalandhara-Bandha is the giver of success to the^practi- 
tioner; the Yogi desirous of success should practise it daily. 

(0.)— Mula-Bandha. 

W *|555|?si: I 

41. Pressing well the anus with the heel, forcibly draw upwards 
‘the apdna vdyn slowly by practice. This is described as the Mula- 

Bandha—the destroyer of decay and death. 

w*sn*J&r^Fr‘ i 

sF&nifa mftgsr ii w. ii 

• 42. If, in the course of the practice of this Mudra, the Yogi can 
unite the apana with the prdna vdyn, then it becomes of course the 
Yoni-Mudra. 

%3cnri ^Tftggcrcf fa * ftrfacr i 
in^iTP? fafoaraat ii 

^ n ii 

43. He who has accomplished Yoni-Mudra, what can he not 
accomplish in this world. Sitting in the padindsana posture, free from 
idleness, the Yogi, leaving the ground, moves through the air, by virtue 
of this Mudra. 

spjH srawreK i 

^ w rcq prc cig yra: h «« ii 

44. If the wise Yogi is desirous of crossing the ocean of the world, 
let him practise this Bandha in secret, in a retired place. 

(7^ V iparit-karana. 

m f^ndcT^t gj[i i 
gerefr ^ wnsro i 

45. Putting the head on the ground, let him stretch out his legs 
upwards, moving them round and round. This is Viparit-karana, kept 

secret in all the Tantras. 

7 
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Scrsr: ftsmwiTsr swam* i 

Wr *ifa H 11 

46. The Yogi who practises it daily for three hours, conquers death, 
and is not destroyed even in the Pralaya. 

47. lie who drinks nectar becomes equal to Siddhas ; he who prac¬ 
tises this Bandha becomes an adept among all creatures. 

{&.)—Uddana-bandha. 

Wnrarsirfa ?tr i 

CR sqiRT%:4lSHI5R: II 

<rfaw ?TR mtesr g *rr^ i 

*Ri€t ii «<: ii 

48. When the intestines above and below the navel are brought to 
the left side, it is called Uddana-Bandha—the destroyer ol all sins and 
sorrows. The left side viscera of the abdominal cavity should be brought 
above the navel. This is IJddana-Bandha, the lion of the elephant of death. 

Wr ‘ageftc $$ i 

cR?r ii «<, II 

41). The Yogi, who always practises it four times a day, purifies 
thereby liis navel, through which the winds are purified. 

cr^T^rf^rsfcr srsn?^ ii h 

50. By practising it for six months, the Yogi certainly conquers 
death ; the gastric lire is kindled, and there takes place an increase of 
the fluids of the body. 

*r?R ffRt sraro^ l 

^mnnt srsrosnfa vr^fer a gi* u w 

51. Through this, consequently, the vigrahasiddhi is also obtained. 
All the diseases of the Yogi are certainly destroyed by it. 

srcreN srre^vi i 

5TO »RJT $5^ || ^ || 

,* 52. Having learnt the method from the Guru, the wise Yogi should 
practise it with great care. This most inacessible Mudra should be prac¬ 
tised in a retired and undisturbed place. 
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(10 .)—Shah ti-chalan. 

m I 

gat fsn* i 

srs&fer?iMt n n 

53. Let tlie wise Yogi forcibly and firmly draw up the goddess 
Kundali sleeping in the adhar lotus, by means of the apana vdyu. Thi% 
is Shakti-Ch&lan Mudra, the giver of all powers. 

gi fara re q for % mi m i 
^rgff^Trer ^ituf ^ Ercrcrcn n w ii 

54. He who practises this Shakti-Chalan daily, gets increaft of life 
and destruction of diseases. 

» 

roropTOrt ^li*RT $T§[fo«eKlT II II 

55. Leaving sleep, the serpent (i.e. the Kundali) herself goes up ; 
therefore let the Yogi desirous of power practise this. 

OT^ftrai^fFBUT i 

grot^ifeRnr asi $s*- ii ^ ii 

56. He who practises always this best Shakti-Olnilan according to the 
instructions of his guru, obtains the vigraha-siddhi, which gives the powers 
of animA , etc., and has no fear of death. 

fairer srf^arra^ i 
q; q&rfcT SRF^ KW 1 

gyjraSta ii <*s II 

57. He who practises the Slmkti-Chalan properly for two seconds, 
and with care, is very near to success. This Mudra should be practised 
by the Yogi in the proper posture. 

* W * W^sqfcr I 

nffanwrrcft *«rfcr n v 11 

58. These are the ten Mudras whose equal there never was nor 
ever shall be: through the practice of any one of them, a person becomes a 
siddha and obtains success. 

g ftftra q fe a ret Hsrcra* #e: Ararat u y if- 

[Vajrondi Mudrd described in this chapter in the original is omitted here, as it is 
an Obscene practice indulged in by low class Tautrists, Translator.] ^ 


CHAPTER V. 

n 

sft ii p% ft gmftm* qtrn^m srfft i 
ft mn: srar &nERt ^ ft fsro Sff* ii K II 

Parvati— 0 Lord, 0 beloved Shankar ! tell me, for the sake of 
f those whose minds search after the supreme end, the obstacles and the 
hindances to Yoga. 

n ^rft sRs^rfft mn: farm l 
gfa srfft ^nnts^r ftmt totor: n * 11 

2. SiTO.—lIear, 0 Goddess ! I shall tell thee, all the obstacles that 
stand in the path of Yoga. For the attainment of emancipation, enjoy¬ 
ments (i bhoga) are the greatest of all impediments. 

Bhoga ( enjoyment). 

sroraft srcft trorci tow i 

|n* W xw arer* rasqigh fom i 
gsr* ftfcf i 
ft^rr ftr^r nftpBiwEnCTL i 
fftw fft^T qft Hqftf&TO I 
ftmw *ft fftw srftwfarrs^i 11 3 11 

3. Women, beds, seats, dresses, and riches are obstacles to Yoga. 
Betels, dainty dishes, carriages, kingdoms, lordliness and powers ; gold, 
silver, as well as copper, gems, aloe wood, and kine ; learning the Vedas 
and the Sastras ; dancing, singing and ornaments ; harp, flute and drum; 
riding on elephants and horses ; wives and children, worldly enjoyments; 
all these are so many impediments. These are the obstacles which arise 
from bhoga (enjoyment). Hear now the impediments which arise from 
ritualistic religion. 

Dharma (ritualism of Religion.) 

m ^qftmtftwRH. I 
rr «3snfftfft5fa’ cRT ftr^rot fafa i 

vftftt «TR cTOT IFit ^R ^ I 
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I 

u* grerroiir Sfafa fafasnfr * i 

faW dfcfan *r^*KTF II II 

4. The following are the obstacles which dharma interposes :— 
ablutions, worship of dieties, observing the sacred days of the moon, fir# 
sacrifice, hankering after moksha , vows and penances, fasts, religious 
observances, silence, the ascetic practices, contemplation and the objeet 
of contemplation, mantras, and alms-giving, world-wide fame, excavating 
and endowing of tanks, wells, ponds, convents and groves ; sacrifices, 
vows of starvation, Chandrayana, and pilgrimages. 

Juana ( Knowledge-obstacles). 

^rcfasraw^ i 

fas’ ercptf i 

$cTT vfrfcra^ofa g ^ i 

^ Ift rs ^K fagm sransrcfttnwn i 

SHJclT m II ^ II 

5. Now I shall describe, 0 Parvati, the obstacles whiclt arise from 
knowledge. Sitting in the Gomukh posture and practising Dhauti 
(washing the intestines by Hatha Yoga). Knowledge of the distribution 
of the nadis (the vessels of the human body), learning of pratyAMra 
(subjugation of senses), trying to awaken the Kundalini force, by moving 
quickly the belly (a process of Hatha Yoga), entering into the path of 
the indriyas, and knowledge of the action of the nddis; these are the 
obstacles. Now listen to the mistaken notions of diet, 0 Parvati. 

Sratfa: || % || 

0. That samddhi (trance) can bo at once induced by drinking 
certain new chemical essences and by eating certain kinds of food, is 
a mistake. Now hear about the mistaken notion of the influence of 
company. 

s fabl V lft fa^TW^^ II V9 || 

7. “Keep the company of the virtuous, and avoid that of*he 
vicious ” (is a mistaken notion). Measuring of the heaviness and light¬ 
ness of the inspired and expired air (is an erroneous idea). 
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m crfwfWrn^T sqqssr smrrqfcT I 
^ictt fsrar sRsft a rafere m it ^ n 

8. Brahman is in the body or He is the maker of form, or He has 
g form, ^or lie has no form, or He is everything—all these consoling 
doctrines arc obstacles. Such notions are impediments in the shape of 
Jjfiaiia (knowledge). 

Four Kinds of Yo<jn. 

saMNr 0q^m$<|crrqq>; i 

c n «. u 

9. The Yoga is of four kinds:—First Mantra-Yoga, second Hatha- 
Yoga, third Laya-Yoga, fourth Raj-Yoga, which discards duality. 

tiddhaks (Aspi>'ants). 

st st u \o II 

10. Know that aspirants arc of four orders :—mild, moderate, 
ardent and the most ardent—the best who can cross the ocean of the 
world. 

{Mild) entitled to Mantra-Yoga. 


anfawt i 
QTqn^%q qfJHOT qftcTTSTq: II 
qq^i qjRT^T ^T^TT I 

*^raf smait sfrnqq: h 

q*ni 

ST STcfST* 3^BT sqj* « It H 

11. Men of small enterprise, oblivious, sickly and finding faults with 
their teachers; avaricious, sinful gourmands, and attached helplessly to 
their wives ; fickle, timid, diseased, not independent, and cruel; those 
whose characters are bad and who are weak—know all the above to be 
mild sadhaks. With great efforts such men succeed in twelve yearB; 
them the teacher should know fit for the Mantra-Yoga. 

( Moderate) entitled to Laya-Yoga. 

sraTfffj: ffcfaq* i 

s4qnq§ TSTOFTi WT* II 

q cT sq iflq gsfwffaar mt u w 
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12. Liberal-minded, merciful, desirous of virtue, sweet in their 
speech; who never go to extremes in any undertaking—these are the 
middling. These are to be initiated by the teacher in Laya-Yoga. 

(Ardent) entitled to Hatha Yoga 

JrTJt I 

srsrcrcfa il 

!H5qT^T«ri5T«K-' I 

ii 

«t?wn^nra: i 

qcT^ sftqft vjRt n h 

13. Steady-minded, knowing the Laya-Yoga, independent, full 
of energy, magnanimous, full of sympathy, forgiving, truthful, coura¬ 
geous, full of faith, worshippers of the lotus-feet of their Gurus, engaged 
always in the practice of Yoga,—know such men to be adhimatra. They 
obtain success in the practice of Yoga within six years, and ought to be 
initiated in Hath a-Yoga and its branches. 

(The mod ardent) entitled to all Yogas 

Prcifgr. ii 
facTTSrft I 

FWqsj 3[TcTT 9&RT3ra: II 

rctfr ^furetq^ssrqfwcr: qrft \ 
s^rr&r srford ^ fJufcwp n 
smafoRTSSirat go^an;; i 
sR^ni^TT^R n^tanm reranra* il 

sttw. i 

f%rfvTt *T5W || 

sHfoRTfawd *r qra ii m n 

14. Those who have the largest amount of energy, are enterprising, 
engaging, heroic, who know the sastras, and are persevering, f ree from the 
effects of blind emotions, and,, not easily confused, who are in the prime of 
their youth, moderate in their diet, rulers of their senses, fearless, clean, 
skilful, charitable, a help * to all; competent, firm, talented, contented, 
forgiving, good-natured, religious, who keep their endeavours secret , of 
sweet speech, peaceful, who have faith in scriptures and are worshippers 
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of God and Guru, who arc averse to fritter away their time in society, 
and are free from any grievous malady, who are acquainted with f he 
duties of the adliimatva, and arc the practitioners of every kind of Yoga— 
undoubtedly, they obtain success in three years; they are entitled to bo 
initiated hi all kinds of Yoga, without any hesitation. 

Invocation of the shadow ( pratikopasana ). 

srasrStfrqrsrcqj 

II ^ II 

15. The invocation of Pratika (shadow) gives to the devotee the 
objects seen as well as unseen; undoubtedly, by its very sight, a man 
becomes pure. 

^ *w: q^qft *qst£iqr q^tfer || K\ 11 

16. In a clear sun-lit sky, behold with a steady gaze your own 
divine reflection ; whenever this is seen even for a single second in the sky, 
you behold God at once in the sky. 

‘ sq$9& I qftrp i 

*Tgf q || II 

17. He who daily sees his shadow in the sky, will get his years 
increased and will never die an accidental death. 

q3[T q$qfcT | 

sraJtqtsrtfa ^5* n \<z n 

18. When the shadow is seen fully reflected in the held of the 
sky, then he obtains victory ; and conquering the vayu, he goes 
everywhere. 

How to invoke. 

At the lime of the rising sun, or by moon, let him steadily fix 
his gaze on the neck of the shadow he throws ; then, after sometime, let 
him look into the sky ; if he sees a full grey shadow in the sky, it is 
auspicious. 

q: qftfe sncHTC q?^ I 

|| ^ II 

19. He who always practises this and knows the Paramatm&, 
becomes fully happy, through the grace of his shadow. 
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Rrosft stftiirqraRs^ 11 ro ii 

20. At the time of commencing travel, marriago, or auspicious 
work, or when in trouble, it is of groat use. This invocation of the shadow 
destroy sins and increases virtue. 

wrfcr i 

cr^T gftiRRTsftfer W tow iu* ii 

21. By practising it always, he begins at last to see it in his heart, 
and tho persevering Yogi gets liberation. 

Raj Yoga. 

RggrwrTgft srhT <rS%?rf fgr^r^ i 
sirarcw ^ JrarofRPwnnwrt g^ ii 
RIScT* ^ ^ i 

5J$TORT3TPT H q^rfrT II ^ II 

22. Let him close the ears with his thumbs, the eyes with index 
fingers, tho nostril with the middle lingers, and with the remaining four 
fujgers let him press together the upper and lower lips. The Yogi, by 
having thus firmly confined the air, sees his soul in tho shape of light. 

era $t sramra* i 

*rfqrcfirMg'rr»: n r % ii 

23. When one sees, without obstruction, this light for even a 
moment, becoming free from sin, he reaches the highest end. 

forc K ffrlWnqraWT f3*lcNI9W I 

ferejw a^fira: *et: ii n 

24. The Yogi, free from sin, and practising this continually, forgets 
his physical, subtle and causal bodies, and becomes one with that soul. 

w* *»*Tfcr aguwrcr spretfw rtrr: i 
e I stsrr^fa.- ^TfqT^^r n ^ ii 

25. He who practises this in secrecy, is absorbed in the Brahman, 
though he had been engaged in sinful works. 

rr mv- ii 

rt?; ctcr R^nwnscnF* I ii ^ ii 

26. This should be kept secret; it at once produces conviction; 
it gives nirvdna to mankind. This is my most beloved Yoga. From 
practising this gradually, the l r ogi begins to hear the mystic sounds 

(nadas). 

8 
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A ntithad Sounds. 

«rauwn*T?r. 11 

crfaroSft ^tt ^ n 

erqr Hsrrarr ww *w n R<s n 

27. The first sound is like the hum of the honey-intoxicated bee, 
next that of a flute, then of a harp ; after this, by the gradual practice of 
Yoga, the destroyer of the darkness of the world, lie hears the sounds of 
ringing bells ; then sounds like roar of thunder. When one fixes his full 
attention on this sound, being free from fear, he gets absorption, 0 my 
beloved !- 

<T 3 T * 1 % ScfT fori U& I 

r^ar wtv m' qk sirofa ii k ii 

28. When the mind of the Yogi is exceedingly engaged in this 
sound, he forgets all external things, and is absorbed in this sound. 

smfawqrcsirft ii r*. ii 

29. By this practice of Yoga he conquers all the three qualities 
(he., good,‘bad and indifferent); and being free from all states, he is 
absorbed in chiddkds (the ether of intelligence). 

A Secret. 

ftraragti h f«rer 35*3 i 
q ItaCterar gser q II || 

30 There is no posture like that of Siddhdsana, no power like that 
of Kumbha, no Mudnl like the Khechari, and no absorption like that of 
nMa (the mystic sound). 

*3T*rf qrofqsqifor g^ig^m i 

grV qiq^rRtfq n \\ ii 

31. Now 1 shall describe to thee, 0 dear, the foretaste of salvation, 
knowing which even the sinful aspirant may obtain salvation. 

SJTWjsq an; ^ ^mgrTO^ I 

gsn 3 $ gfro* II ¥( h 

32. Having adored the Lord Clod properly, and having completely 
performed the best of the Yogas, and being in a calm and steady state and 
posture, let the wise Yogi initiate himself into this Yoga by pleasing his 
Guru. 
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3[t^T ^TTir^TOl 

5^T**TTfcrS*Tc^ ^T*tm JJRc* SJ%5 II \\ II 

33. Having given all liis cattle and property to the Guru who 
knows ^oga, and having satisfied him with great care, let the wise man 
receive this initiation. 

fWSftFI ^TT^T *Hm*T5HTgcT: I 

wna* n w 

34. Having pleased the Brahmans (and priest), by giving them 
all kinds of good things, let the wise man receive this auspicious Yoga 
in my house (i.e., the temple of Shiva) with purity of heart. 

HTfkRT STRfiff I 

ftawyflfir h va ii 

35. Having renounced by the above methods all his previous 
bodies (the results of his past karma), and being in his spiritual (or 
luminous) body, let the Yogi receive this highest Yoga. 

st^nfsrsrfsta--1 

36. Sitting in tiic padmasana posture, renouncing the society of 
men, let the Yogi press the two vijvana uddh (the vessels of consciousness, 
perhaps coronal arteries) with his two lingers. 

&R81R: I 

srol fosit n \\a || 

37. By obtaining success in this, he becomes all happiness and 
unstained ; therefore, let him endeavour with all his might, in order to 
ensure success. 

sr*T% 5T5T*«JT5T ^ I 

tRiT$3 * ii v N 

38. He who practises this always, obtains success within a short 
time; ho gets also myu-siddhi in course of time. 

srpr: i 

cT5*7 gr^TJ sr^5lt 5T5W II ^ II 

39. The Yogi, who does it even once, verily destroys all sins ; and 
undoubtedly in him the vayus enter the middle channel. 
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40. The Yogi who practises this with perseverance is worshipped 
even by gods; he receives the psychic powers of animd, laghima etc., 
and can go everywhere, throughout the three worlds, at pleasure. 

fas?: I 

fc TS fcl rqft fopfT WOH II «UI 

41. According to the strength of one’s practice in commanding 
the vdyu, he gets command over his body ; the wise, remaining in the 
spirit, enjoys the world in the present body. 

* & to i 

v srm^t sroTgrKefo n hr ii 

42. This Yoga is a great secret, and not to be given to every 
body; it might be revealed to him only, in whom all the qualifications 
of a Yogi are perceived. 

Various kinds of DhdranA. 

faff SjfrJTOT \m\\ 

43. Let the Yogi seat himself in the Padmasana, and fix his 
attention qa the cavity of the throat, let him place his tongue at the 
base of the palate; by this he will extinguish hunger and thirst. 

crfsRMt wv ^ ii hh ii 

44. Below the cavity of the throat, there is a beautiful nddi 
(vessel) called kurma ; when the Yogi fixes his attention on it, he acquires 
great concentration of the thinking principle (chitta). 

for. iw i 

cT^t sqtfcr: srarcn I 

qronf i 

pratfTsfa ^ TO II H\ || 

45. When the Yogi constantly thinks that he has got a third 
ye—the eye of Shiva—in the middle of his forehead, he then perceives 
a fire brilliant like lightning. By contemplating on this light, all sins 
are destroyed, and even the most wicked person obtains the highest 
end. 

foxTT cTr^TfcT ftragum I 
ftrgrrcf to srnro ii h % ii 

46. If the experienced Yogi thinks of this light day and night, 
he sees the Siddhas (adepts), and can certainly converse with them. 
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fcTg* ^T^ 5 fpW 3 f$ 5 R I 

5 r?w»reni^i ^rr fq^Rct n «vs h 

47. He who contemplates on sunya (void or vacuum or space), 
while «walking or standing, dreaming or waking, becomes altogether 
e the rial, and is absorbed in the c hicl ak&da. 

^RT^f faf^ftRscTT I 
&? 7 crc$?rT¥*jrcrRw rjsqf 11 

^$rr n H 4 11 

48. The Yogi, desirous of success, should always obtain this 
knowledge ; by habitual exercise ho becomes equal to me ; through the 
force of this knowledge, ho becomes the beloved of all. 

wfcl iJcTR uPT RTtfrKTftJT^ | 

•TTRTST qVTTOm&T | II 

nm rRq #=5Rrq Slfa^fcT || ««, || 

49. Having conquered all the elements, and being void of all 
liepes and worldly connections, when the Yogi sitting in the Padmftsana, 
fixes his gaze on the tip of the nose, his mind becomes dead and ho 
obtains the spiritual power called Khechnri. 

3 qtfcP <T^frT I 

11 v it 

50. The great Yogi beholds light, pure as holy mountain (Kail&s), 
and through the force of his exercise in it, he becomes tho lord and 
guardian of the light. 

top swfqqrcnq *ept qmr f^r$nu: 1 
ftrc: qajrti 77^ 11 

g ffqqrtqr 5^^ qfNftf&r u \\ 11 

51. Stretching himself on the ground, let him contemplate on this 
light; by so doing all his weariness and fatigue are destroyed. By con¬ 
templating on the back part oE his head, he becomes the conqueror of 
death. (We have described before the effect of fixing one’s attention on 
the space between the two eyebrows, so it need not be enumerated 
here). 

'snjf&rcq '«n i 

g**nTfcr jt«pp v \ v \ 
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52. Of the four kinds of food (i.e.,4hat which is chewed, that which 
is sucked, that which is licked and that which is drunk), which a man 
takes, the chyle fluid is converted into three parts. The best part (or the 
finest extract of food) goes to nourish the lingo, sharira or subtle body 
f (the seat of force). The second or the middle part goes to nourish this 
gross body composed of seven dhiltus (humours). 

53. The third or the most inferior part goes out of the body in 
the shape of excrement and urine. The first two essences of food are 
found in the midis, and being carried by them, they nourish the body 
from head to foot. 

II II 

51 When the vdyu moves througli all the nddis, then, owing to this 
vdyu (oxygen ?), the fluids of the body get extraordinary force and energy. 

ggSsrrct rrsT 5 5*nqtf qmvmt i 

<tt u ^ ii 

55. The most important of these nddis are fourteen, distributed 
in different parts of the body and performing various functions. They are 
either weak or strong, and the prana (vitality) flows through them. 

The six Chakras. 

Muladhdr Chakra. 

qqssnrer m ^ n ii 

50. Two fingers above the rectum and two fingers below the linga, 
four fingers in width, is a space like a bulbous root. 

qfsimfag#* i 

ere ^ smusqrcr* Wfter n 

m 5^5 forar ii <vs i 

57. Between this space is the yoni having its face towards the 
back; that space is called the root; there dwells the goddess Kundalini. 
It surrounds all the nddis, and has three coils and a half; and catching 
its taikin its own mouth, it rests in the hole of the Sushumnd, 
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^ht w sraror \ 

^t^t 5fcref%$r 11 ^ n 

58. It sleeps there like a serpent, and is luminous by its own 
light. Like a serpent it lives between the joints; it is the goddess of 
speech*and is called the seed ( vija ). 

wts ssrewaa fa 3?n?nsT^r?FT ll ^ ii 

59, Full of energy, and like burning gold, know this Kundalini 
to bo tho power ( shakti ) of Vishnu; it is the mother of the three 
qualities—sattwa (rhythm), rajas (energy) and tamas (inertia). 

|| ^0 |j 

GO. There, beautiful like the Bandhuk flower, is placed the 
seed of love (#) ; it is brilliant like burnished gold, and is described 
in Yoga as eternal. 

uplift sr iftsr asr font i 

*^rrr5T^T II 

stores* qfaftf&Tqf II %\ II 

01. Th c Sushumnil also embraces it, and the beautiful seed is 
there; there it rests shining brilliantly like the autumnal moon, with the 
luminosity of millions of suns, and the coolness of millions of moons. The 
goddess Tripura Bhairavi lias these three t fire, sun, and moon) taken 
together, and collectively she is called the.mjq. It is also called the great 
energy. 

wr. QW II 

rT?rr ^T5fJ II II 

02. It {vija) is endowed with the powers of action (motion) and 
sensation, and circulates- throughout the body. It is subtle, and has a 
flame of lire; sometimes it rises up, and at other times it falls down into 
the water. This is the great energy which rests in the perinaeum, and is 
called the swayambhu-linga (the self-born). 

ii \\ w 

63. All this is called the ddhdv-vadma (the support lotus\ and 
the four petals of it are designated by the letters * (v) * (si), «i (s),«(s). 
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fe^*t m ftrsitfor m ^rtt ii 

cf?Rimqm ^Tft^arsr fecn i 

HWJ 3raF S$^5T 3 RTH^jT ^T?J^ II 
Hi ^Tfrl ^T WH fa^HO: I 

^TT^rfd fcrf^fasimsfifrn I n 11 

64. Near this Smyambhu-linga is a golden region called Kula 
(family); its presiding adept is called Dviranda, and its presiding 
goddess called Dakini. In the centre of that lotus is the Yoni where 
resides the Kundalini ; the circulating bright energy above that, is called 
Mma-vija (the seed of love). The wise man who always contemplates 
on this Muladhar obtains Davduri-siddhi (the frog-jump power); and by 
degrees he can altogether leave the ground (i.e., rise in the air). 

qppsr sttcc! ii v* ii 

65. The brilliancy of the body is increased, the gastric lire becomes 
powerful, and freedom from disease, cleverness, and omniscience ensue. 

aja wi sErajssr I 

nwcrrsjft vmtito ii \% ii 

66. Ho hnows what has been, what is happening, and what is to 
be, together with their causes; he masters the unheard of sciences 
together with their mysteries. 

w&t g^rfer enroll 

5HJT^ H SC5iq: 11 II 

67. On his tongue always dances the goddess of learning, he 
obtains mantra-siddhi (success in mantras), through constant repetition 
only. 

mmusg t$rar 5 rmfcr i 

^ I 

«inww'*U II II 

68. This is the dictum of the Guru:—“It destroys old age, death, 
and troubles innumerable.” The practitioner of pranayama ought always 
to meditate upon it; by its very contemplation, the great Yogi is freed 
from all sins. 

wn^rVit i 

nr <ji%* h ^ ii 
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65 

69. When the Yogi contemplates this Uulddhdr lotus—the Swaytim- 
bhurlinga —then, undoubtedly, at that very moment, all hia sins are 
destroyed. 

ci cf i 

^rr^?nwn^iTi fagf^JT il 

«T e arasrar: i 

5TcTt sfgcTJl’ gfcT5TFJ5ffer H5T W |p30 || 

• 

70. Whatever the mind desires, he gets ; by habitual exercise he 
sees him, who gives salvation, who is the best both in and out, and who 
is to be worshipped with great care. Better than Him, I know none. 

SIW *r: I 

3 *^ ^tf^crf^pjr it &{ it 

71. lie who, leaving the Siva (God) who is inside, worships that 
which is outside (viz., worships external forms), is like one who throws 
away the sweetmeat in his hand, and wanders away in search of food. 

<r^7 firsrHsnr ii ^ n 

72. Let one thus meditate daily, without negligence, on his own 
Swayambhu-linga ; and have no doubts that from this will come all powers. 

cf^ u ii 

73. By habitual exercise, he gets success in six months; and 
undoubtedly his vdyu enters the middle channel (the Sushumnd). 

^T5| || stt II 

74. He conquers the mind, and can restrain his breath and his 
semen ; then he gets success in this as well as the other world, without 
doubt. 

2. Sicadhisthdn Chakra. (Prostatic Plexus). 

fgtfrc^ f&ng% i 

a* <r«isr drsrswg. i 

m&wii in f^tsfer ^ nlWt ii ^ ii 

75. The second Chakra is situated at the base of the organ. It 
has six petals designated by the letters b, bh, m, y, r, 1. Its stalk is 

0 



66 


SIVA SAM HIT A. 


callfed Swadhisthan, the colour of the lotus is blood-red, its presiding 
adept is called Bala, and its goddess, Rakini. 

WiroirT I 

zw ii n 

76., He who daily contemplates on this Swadhisthan lotus, becomes 
an object of love and adoration to all beautiful goddesses. 

' fafasisgwcr sarer’ frsft I i 

sreftmfaPrg*rfft w ^9 h 

77. lie fearlessly recites the various Sastras and sciences unknown 
to him before ; becomes free from all diseases, and moves throughout the 
universe fearlessly. 

tot sr ftfTfa * 1 

qig: 1 

urarerof 11 m ii 

78. Death is eaten by him, he is eaten by none ; he obtains the 
highest psychic powers like anima, laghimd, etc. The vdyu moves 
equably throughout his body ; the humours of his body also are increased; 
the ambrosia exuding from the ctherial lotus also increases in him. 

3 . Manipur Chakra. 

tjf 31 uftigjCTRfWiH I 

11 ^ 11 

79. The third Chakra, called Manipur, is situated near the navel; 
it is of golden color, having ten petals designated by the letters d, dh, 
n, t, th, d, dh, n, p, ph. 

clWT *T 5 ft $T IKo || 

80. Its presiding adept is called Rudra—the giver of all auspicious 
things, and tho presiding goddess of this place is called the most sacred 
L&kini. 

<TCq qTrll^fi: ^Tfsrc?<TC^rTq5T II 
tfarass-l I 
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81. When the Yogi contemplates on the Manipur lotus, he gets 
th&. power called the pUdl-siddhi —the giver of constant happiness. Ho 
becomes lord of desires, destroys sorrows and diseases, cheats death, and 
can enter the body of another. 

teRi I 

^ li || 

82. He can make gold, etc., see the adepts (clairvoyautly), discover 
medicines for diseases, and see hidden treasures. 

4. Anahat Chakra. 

qflf I 

srgr^w^jfHtcru ii ii 

83. In the heart, is the fourth Chakra, the Anahat. It has twelve 
petals designated by the letters k, kli, g, gh, h, ch, chh, j, jh, ii, t, tlx. 
Its color is deep blood-rod ; it has the seed of vdiju, q, and is a very 
pjeasant spot. 

rTr'K I 

TOT *U f m 55 ^ || Ci II 

84. In this lotus is a flame called vihdinga ; by contemplating on 
this, one gets objects of the seen and the unseen universe. 

$Rt€t qfTfoft zHT ^TcTT I 

^fVTFrT cTCR qiFcTT I ^TRTHt f^rfacP II l| 

85. Its presiding adept is Pinaki, and the Kakini is its goddess. 
He who always contemplates on this lotus of the heart is eagerly desired 
by celestial maidens. 

srras^Tsrfcrrr I 

*sR<TT ^ II <% II 

86. He gets immeasurable knowledge, knows the past, present 
and future time ; has clairaudience, clairvoyance and can walk in the air, 
whenever ho likes. 

fa= 8 [T 5 rt <T«IT I 

ii «s ii 

87. He sees the adepts, and the goddesses known as Yoginis; 
obtains the power known as Khechari, and conquers all who move in the 

air. 
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ijgft * JSTCiq: II II 

88. lie who contemplates daily the hidden Bdnalinga, undoubtedly 
obtains the psychic powers called Khechari (moving in the air) and 
jBhuehan (going at will all over the world). 

*mg‘ fcr 1 

it: *T«rar 11 ^ 11 

89. I cannot fully describe the importance of the meditation of 
this lotus ; even the gods Brahma etc, keep the method of its contempla¬ 
tion secret. 

0 . Vishudclha Chakra. 

qsi frspr qnnssnm 1 

?-nfa^r<rr 11 «.o 11 

90. This Chakra situated in the throat, is the fifth, and is called 

the Vishuddha lotus. Its color is like brilliant gold, and it is adorned 

with sixteerypetals and is the seat of the vowel sounds {i.e., its sixteen 

petals are designated by the sixteen vowels—a, d, i, i, u, u, ri, ri, Iri, Iri, 

e, ai , 0 , au, am, ah. Its presiding adept is called Ghhagaltinda, and its 

/ 

presiding goddess is called Sdkini. 

II II 

91. He who always contemplates it, is truly the lord of the Yogis, 
and deserves to be called wise ; by the meditation of this Vishuddha lotus, 
the Yogi at once understands the four Vedas with their mysteries. 

t&Wlk farlT qift s^T SRt^q^T I 
aqT sresef #wq^ m 11 « 11 

92. When the Yogi, fixing his mind on this secret spot, feels 
angry, then undoubtedly all three worlds begin to tremble. 

TC *FlT SRq |*T?n 8 TSSq U%\ I 

crqr *uir' qfara ^ 11 

93. Even, if by chance, the mind of the Yogi is absorbed in this 
place, then he becomes unconscious of the external world, and enjoys 
certainly the inner world. 
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ZW * #taTOTfrf SlfocP I 

q^TTfo^fe^q I II V4 II 

94. His body never grows weak, and he retains his full strength 
for a thousand years, it becomes harder than adamant. 

qqr srafa I 

rT^T efc^ $& II II 

95. When the Yogi leaves off this contemplation, then to him in 
this world, thousands of years, appear as so many moments. 

0. Ajtla Chakra. 

i 

|J$m ^ ? JT^T55i II ^ II 

9(>. The two-petalled Chakra, called the Ajila, is situated between 
the two eye-brows, and has the letters /?, and ksh ; its presiding adept is 
called Sliukld Mahakdla (the White Great Time ; its presiding goddess 
is called Ilakini. 

craisroftif i 

3«7T^ q^Rqr ii ^ ii 

97. Within that petal, there is the eternal bija (the syllabic 
3 tham), brilliant as the autumnal moon. The wise anchorite, by knowing 
this, is never pulled down. 

trcreto nfcran l 

FRTfasTT qtf M¥ qrq STCiq: II %4 II 

98. This is the groat light held secret in all the Tantras ; by 
contemplating on this, one obtains the highest success, there is no doubt 
of it. 

g€ta* nraq* mi gfrRqiqq;: I 
sqfqjnqtn qr%5[t VJ&l II V. II 

99. I am tho giver of salvation, l am the third linga in the turiya 
(the state of ecstacy, also the name of the thousand-petalled lotusj. By 
contemplating on this, the Yogi becomes certainly like me. 

??r % fqn^r mm q*ujr^tfcr i 

fa*arqrqta fflfirat II \oo \\ 

100. The two vessels called the T <Ja and tho Pinball are the real Pa¬ 
rana and Asi. The space between them is called Varanasi (Benares, the 
holy city of Siva). There it is said that the Vishwanatha (the Lord of 
the universe) dwells. 
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5*5^ to* <r grf^ §to?rn u M ti 

101. The greatness of this holy place has been declared in manifold 
scriptures by the truth-perceiving sages. Its great secret lias be$n very 

" eloquently dwelt upon by them. 

7. The Thousand-Petalled Lolas. 

tor STcTT HgRTO* I I 
rTrtsj qr TOfgr crqrcrmto*J II 
srRrcisrgj mfo tihfo ii w n 

102. The Sushumnd goes along the spinal cord up to where the 
Brahmarandhra (the hole of Brahma) is situated. Thence by a certain 
flexure, it goes to the right side of the Ajna lotus, whence it proceeds to 
the left nostril, and is called the Ganges. 

ct^r %r^ m ^ i 

fafcrarerererCTfl *rtt sto ^wr^ ii 
? 5 rqmjjcf ^ rr prefer i 

^fcT 9RT ^RT^q II 

RfcgTRT % toffy h K*\ n 

103. The lotus which is situated in the Brahmarandhra is called 
Sahasrdra (the thousand-petalled). In the space in its centre, dwells the 
moon. From that triangular place, elixir is continually exuding. This 
moon-fluid of immortality unceasingly flows through the Ida. The elixir 
flows in a stream,—a continuous stream. Going to the left nostril, it 
receives from the Yogis the name of the “ Ganges.” 

*n$rof i 

s^qtfcT tor 3 R*nr r^tscti ii {0* 11 

104. From the right-side portion of the Ajna lotus and going to the 
left nostril flows the Ida. It is here called Varana (the northward-flowing 
Ganges). 

act! to rj ^RRORTfcT I 

^rqiRT ftorfo 11 

to tolSTTffycto I II ^ II 

105. Let the Yogi contemplate on the space between the two (14a 
and Pingald) as Varanasi (Benares). The PingaU also comes in the same 
way from the left side portion of the Ajna lotus, and goes to the right 
nostril, and has been called by us the Asi. 
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ere m s*reft*m? h \o% w 

100. The lotus which is situated in the Muladhnr has four petals. 
In the space between them, dwells the sun. 

Scqjf‘OTSJRriW ^ ^?TcT^ I 
fifasrot fire <re srefafir ii \o$ n 

107. From that sphere of the sun, poison exudes continuously* 
That excessively heating venom Hows full through the Pinqala. 

fire ere m sircreri i 

ssrareng* mfo \\ ^ ii 

108. The venom (sun-fluid of mortality) which flows there continu¬ 
ously in a stream goes to the right nostril, as the moon-fluid of immorta¬ 
lity goes to the left. 

*rerqf srewiwf^rsfRiT^ *reT i 

fimsufir grr^fir sr#&rr n M ii 

100. Rising from the left-side of the Ajiia lotus and going to the 
right nostril, this northward flowing Pin gal a has been called of yore the 
Asi. 

sTrereafaef jfre>’ ?re wire?:*, i 
erasure firtsR* ii 

?Tfre^qT^^pre s*refiscreji U® h 

110. The two-petallcd Ajiia-lolus has been thus described where 

dwells the God Maheshwnra. The Yogis describe three more sacred stages 

/ 

above this. They are called Vindu , Nadu and Sakti, and are situated in 
the lotus of the forehead. 

w s$ifir ^rereiRirrenrew *trfircre( i 

^ fire^firtreci! ii \\\\\ 

111. He who always contemplates on the hidden Ajha lotus, at 
once destroys all the harmas of his past life, without any oppostion. 

*5 Mr i 

?T5fT ^rfir sfimt gsnirojre&r^n \\R u 

112. Remaining in this place, when the Yogi meditates constantly, 
then to him all forms, worships and prayers appear as worthless. 

wsftproritarcr: i 
5T^r *re ii \K\ u 
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113. The Yakshas, Rakshashas, Gandharvas, Apsaras, and Kin- 
naras, all serve at his feet. They become obedient to his command. 

scsRt SwT aftsr ftqftcrnrq. i 
THg «7H II 

srfsR. *rar q&taram i 

rT?q siertfti qrerft qrfar ii u# II 

114. By reversing the tongue and placing it in the long hollow of 
the palate, let the Yogi enter into contemplation, that destroys all fears. 
All his sins, whose mind remains steady here even for a second,—are at 
once destroyed. 

sift sift ft srtxRift ^^nft 1 1 
sift ssrtfti grKTfcrssniii^ffcr ft n w 

115. All the fruits which have been described above as resulting 
from the contemplation of the other live lotuses, are obtained through the 
knowledge of this one Ajna lotus alone. 

w qSrfo qsr i 

qTWSr Hfl^ II KK% II 

116. The wise one, who continually practises contemplation of this 
Ajfialotus,' becomes free from the mighty chain of desires, and enjoys 
happiness. 

^ vinW q^flicnft n W* \\ 

117. When at the time of death, the Yogi contemplates on this 
lotus, leaving this life, that holy one is absorbed in the Paramatma. 

snag m «ir ^ to i 

?ift foferl u h 

118. He who contemplates on this, standing or walking, sleeping 
or waking, is not touched by sins, even if it were possible for him to do 
sinful works. 

qfvmsftg* trj aw t 

*$13' siqq$ n 
q chi » 

119. The Yogi becomes free from the chain by his own exertion. 
The importance of the contemplation of the two-petalled lotus cannot be 
fully described. Even the gods like Brahma, etc., have learnt only a 
portion of its grandeur from me. 
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The Thousand-Petalled Lotus. 

nftcl m *£JTOTtqT JJ3T II *Ro II 

1^0. Above this, at the base of the palate, is the thousand-petalled 
lotus, in that part where the hole of that Sushumnd is. 

JJ5ST isrfaftiRrcar. sshrer: sraif&Rrn n 

m auqmsr^flT: II VU II 

121. From the base or root of the palate, the Sushumnd extends 
downwards, till it reaches the Mulddlutr and the perinaeum : all vessels 
surround it, or are supported by it. These uadis are the seeds of mystery, 
or the sources of all principles which constitute a man, and show the 
road to Brahma (i.e. give salvation). 

cr^ TOwftro^r mj n \\\ n 

122. The lotus which is at the root of the palate is called the 
■ Sahasrdr (the thousand-petalled); in its centre, there is a Youi (seat or 

force-centre) which has its face downwards. 

ereqT m fsicn* i 

II II 

123. In that is the root of the Sushumnd, together with its hole ; 
this is called the Bmhmamndhra (the hole of Brahma), extending up to 
the Muladhar padma. 

ctfreiqTTO rtSSfrEi I 

cfRt m h h 

124. In that hole of the Sushumnd there dwells as its inner force 
the Kundalini. In the Sushumnd there is also a constant current of force 
called c hitrd, its actions or modifications should be called, in my opinion 
as Bmhmamndhra, etc. 

grew ^rcnmprar airarar* snrrecf i 

qram 5^t u ii 

125. By simply remembering this, one obtains the knowledge of 
Brahman, all sins are destroyed, and one is never born again as man. 

fare * srtfftw ii V<% u 
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126. Let him tlirast the moving thumb into its mouth : by this the 
air, which flows through the body, is stopped. 

ct^t $ ^n=nt r smmsirc^ i 
era SRitar fte[T i 

& Slrfft Tr&' 913!% ifFRW II II 

127. Owing to this (vdyu) man wanders in the circle of the universe ; 
the Yogis, therefore, do not desire to keep up this circulation ; all the 
mUis arc bound by eight knots ; only this kundalini can pierce these knots 
and pass out of the Brahmarandhra, and show the way to salvation. 

srosiifa f g*sf II W II 

128- When the air is confined fully in all the vessels, then the 
Kundalini leaves these knots and forces its way out of the Brahmaran- 
dhra. 

SpfHDTqf 5^1* I 

JJSTOfacTT II 

129. Then the vital air continually flows in the Sushumna. On 
the right and the left side of the Aluladlmr, are situated the Ida and the 
Pingald. The Sushumna passes through the middle of it. 

snRifer jjtr: h U® H 

130. The hollow ot the Sushumna in the sphere of the adhar 
is called the Brahmarandhra. The wise one who knows this is eman¬ 
cipated from the chain of karma. 

rTT5rf 5TRR: 5RT55TCW I 

cffSRRtf 5RRr$TRT Jjfai: II K\\ II 

131. All these three vessels meet certainly at the mouth of the 
Brahmarandhra ; by bathing at this place one certainly obtains salvation. 

The Sacred Triveni (Praytuj ). 

arcrt 3 anft Rit ii V& 11 

132. Between the Ganges and the Jamuna, flows this Saraswati: by 
bathing at their junction, the fortunate one obtains salvation. 
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1ST nrn gn sfaT fan*5 t gi&jfa** I 

mm mmfb sta rirat sftrsfagsw ii \\\ ii 

133. We have said before that the Idd is the Ganges and the 
Pingala is the daughter of the sun (the Jarauna), in the middle the 
Sushumna is the Saraswatithe place where all three joir^ is a most 
inaccessible one. 

mb bi n*m i 

smarofaRg'T& mfa m ii ii 

• 131. He who performs mental bathing at the junction of the White 

(Ida) and tho Black (Pingala) becomes free from all sins, and reaches the 
eternal Brahma. 

fa^t mb b\ I i 

arcfasrr ffafeqW mfb mm ii ii 

135. He who performs the funeral rites of Ids ancestors at the 
junction of these three rivers ( Triveni) procures salvation for his ancestors 
and himself reaches the highest end. 

mm Rfutor g qjararsnHq; ii \\\ n 

136. He who daily performs the threefold duties (i.e., the regular, 
occasional and the optional ones) by mentally meditating on this place, 
receives the unfading reward. 

m* smT m \ 

bim ii \\* u 

137. He who once bathes at this sacred place enjoys heavenly 
felicity, his manifold sins are burned, ho becomes a pure-minded Yogi. 

qfa€t m srsfawi nrifft m i 

qqfcT 5fTm«IT n II 

138. Whether pure or impure, in whatever state one might be, by 
performing ablution at this mystic place, he becomes undoubtedly holy. 

fa^n w i 

fcrswrgsrg ii ft*. u 

139. At the time of death let him bathe himself in the water of 
this Triveni (the Trinity of rivers): he who dies thinking on this, reaches 
salvation then and there, 

5fT?Tiq*m fag fa^ 1 

nM ii \h* ii 
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1 140. There is no greater secret than this throughout the three 

worlds. This should be kept secret with great care. It ought never to r be 
revealed. 

fcjgf<r t 

srfqrofaftg w> *r n W ii 

141. If the mind becomes steadily fixed even for half a second at 
the Brahmarandhra, one becomes free from sins and reaches the highest 
end. 

^sur gsqtrw ii n 

142. The holy Yogi whose mind is absorbed in this, is absorbed in 
me after having enjoyed the powers called anima, lagliima etc. 

ftj 

qrorff^r I ii ty\\\ 

143. The man knowing this Brahmarandhra , becomes my beloved 
in this world; conquering sins, he becomes entitled to salvation; by 
spreading knowledge, ho saves thousands of people. 

. II II 

144. The Four-faced and gods can hardly obtain this knowledge, 
it is the most invaluable treasure of the Yogis; this mystery of the 
Brahmarandhra should be kept a great secret. 

The Moon of Mastery. 

5*T m ^TTFf: I 

q&t II ^ II 

145. I have said before that there is a force-centre ( yoni ) in the 

middle of the Sahasrdra ; below that is the moon ; let the wise contem¬ 
plate this. v 

< 3 ^t n n 

146. By contemplating on this the Yogi becomes adorable in this 
world, and is respected by gods and adepts. 

<nr ftrarr to *&£ ii i«\s ii 

147. In the sinus of the forehead let him contemplate on the 
ocean of milk; from that place let him meditate on the moon, which is 
in the Sahasrara, 
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fop ro rg & TWg JTT^rr* Efesrcu. i 
&rcs?rc$<nwn*Trfc3rfq3t i 

. fPsuNta qi%^r s wm- n W 11 

148. In the sinus of the forehead there is the nectar-coo taming 
moon, having sixteen digits (kalis, i.e., full). Let him contemplate on 
this stainless one. By constant practice, he sees it in three days. By 
merely seeing it, tho practitioner burns ail his sins. 

farigf^Ssrr^ I 

m-. II II 

149. The future reveals itself to him, his mind becomes pure; 
^ and though he might have committed the five great sins, by a moment’s 

contemplation of this he destroys them. 

sqwft: sre wfe %£ i 

csHr faqrc’nr I 

srcTcriwu^rto ftrgft i 

*I?q ST?q 5^: ST3ZT JTO qq, 1 

mFrci 11 \\o n 

150. All the heavenly bodies (planets, etc..,) become auspicious, 
all dangers arc destroyed, all accidents are warded off, success is obtained 
in war; the Khechari and the Bhuc.hari powers arc acquired by the seeing 
of the moon which is in the head. By mere contemplation on it all these 
results ensue, there is no doubt of it. By constant practice of Yoga one 
verily becomes an adept. Verily, verily, again most verily, he becomes 
certainly my equal. The continual study of the science of Yoga, gives 
success to the Yogis. 

Here ends the description of the Ajnapurn Chakra. 

The Mystic Mount Kailas. 

?TO I 

*cT 3S# stftSSq I 

SfflPST^q 5|Tgf fcTSfcT gf^JT II II 

151. Above this (i.e., the lunar sphere) is the brilliant thousand- 
petalled lotus. It is outside this microcosm of the body, it is the giver of 
salvation, 
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*toft m fergfa I 

*$ 3 ns?itsflrctfrr ^ feforf&r: 11 w ii 

152. Its name is verily the Kail/is mount, where dwells the great 
Lord (Shiva,) who is called Nakula and is without destruction, and without 
increase or decrease. 

^rrenisto! i 

53 s*jp 8 sfe *wst ii Va\ II 

153. Men, as soon as they discover this most secret place, become 
free from re-births in this universe. By the practice of this Yoga he gets 
the power of creating or destroying the creation, this aggregate of elements. 

^THT Stefa JjRggrRi II {<*$ || , 

154. When the mind is steadily fixed at this place, which is 
the residence of the Great Swan mid is called Kailds, then that Yogi, 
devoid of diseases and subduing all accidents, lives for a great ago, free 
from death. 

cT^T W II ^ II 

155. When the mind of the Yogi is absorbed in the Great God called 
the Kula, then the fullness of the Samddhi is attained, then the Yogi gets 
steadfastness. 

ct^t femsuasa 11 11 

150. By constant meditation one forgets the world, then in sooth 
the Yogi obtains wonderful power. 

<3 flrsraig 1 

m aifa f STfrraT I 

cT^T trcHTWft (I 1^3 II 

157. Let the Yogi continually drink the nectar which flows out of 
it; by this he gives law to death, and conquers the Ttuld. Here the hula 
kut.idalini force is absorbed, after this the quadruple creation is absorbed 
in the Param Atman. 

The Baja Yoga. 

sssTcSTT sn*r faro foriffatf 1 
vfcm 11 11 
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158. By this knowledge, the modifications of the mind are sus¬ 
pended, however active they may be: therefore, let the Yogi untiringly 
and unselfishly try to obtain this knowledge. 

frfe: 4r4r ^ aj-rn i 

?R[r toss*: ii ii 

159. When tho modifications of the thinking principle are sus¬ 
pended, then one certainly becomes a Yogi; then is known the Indivisible, 
holy, pure Gnosis. 

H \\9 || 

100. Let him contemplate on his own reflection in the sky as 
beyond the Cosmic Egg : in the manner previously described. Through 
’that let him think on the Great Void unceasingly. 

^rsF*ro«T3j?4 i 

fafscwjnrr^ it \\\ ii 

1G1. The Great Void, whose beginning is void, whose middle is 
voifl, whose end is void, has the brilliancy of tens of millions of suns, 
and the coolness of tens of millions of moons. By contemplating con¬ 
tinually on this, one obtains success. 

faMoSGsrrsr srsro: n u 

102. Let him practise with energy daily this dhyfma, within a year 
lie will obtain all success undoubtedly. 

$nmvl foara jtfr snm I 

*r <jfarTi II II 

163. lie whose mind is absorbed in that place even for a second, 
is certainly a Yogi, and a good devotee, and is reverenced in all worlds. 

eftq H W II 

164. All his stores of sins are at once verily destroyed. 

4 f f r q snre £ i 

m sirfasnta qrfar ii KVa ii 

165. By seeing it one never returns to the path of this mortal 
universe; let the Yogi, therefore, practise this with great care by the 
path of the SwadMsthan. 

q: srreqrcr srrerfa wm: ii w 
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' 16(j. 1 cannot describe the grandeur of this contemplation. He 

who practises, knows. He becomes respected by me. 

wiwt* feRTTiufcr fafcrasKtrawrgra i 

* SRW II KW II 

( 16£. By meditation one at once knows the wonderful effects of 

this Yoga ( i.e ., of the contemplation of the void); undoubtedly he attains 
tjm psychic powers, called anima, and laghimd, etc, 

Trciwrn frfan i 

qRwfa srotsm: n \%<z u 

1(58. Thus have I described the Iiaja Yoga, it is kept secret in all 
the Tantras ; now I shall describe to you briefly the Rajadhiraj Yoga. 

The Rrijndhinlj Yoga. 

$c?rr SFpfsta I 

169. Sitting in the Sicastikdsana, in a beautiful monastery, free 
from all men and animals, having paid respects to his Guru, let the Yogi 
practise this contemplation. 

■ tot ^Rrgfocrt i 

FHTSR jr; II V$o II 

170. Knowing through the arguments of the Vedanta that the 
Jiva is independent and self-supported, let him make his mind also 
self-supported ; and let him not contemplate anything else. 

ffrl^fr *R: l| W II 

171. Undoubtedly, by this contemplation the highest success 
( mahd-siddhi ) is obtained, by making the mind functionless; he himself 
becomes perfectly Full. 

srafcsREf i 

fostf ii ^ n 

172. He who practises this always, is the real passionless Yogi, he 
never uses the word “ I,” but always finds himself full of Atman. 

II {*\ II 

173. What is bondage, what is emancipation ? To him ever all is 
one ; undoubtedly, lie who practises this always, is the really emancipated. 
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s? qq srq&T$§ I 

^wftfcr qqrcqT ftrnnroffiii^n i 
Rfcrgsq 9T^r^sr* i 

qq wi fq#q^ i 

a^iiwsrirsrtfr o?Mrai&P n m II 

174. He is the Yogi, he is the true devotee, ho is worshipped in 
all the worlds, who contemplates the .Jivatma and the Paramatma as 
related to each other as “ I ” and “ Am,” who renounces “ I ” and “ thou " 
and contemplates the indivisible ; the Yogi free from all attachment takes 
shelter of that contemplation in which, through the knowledge of super¬ 
imposition and negation, all is dissolved. 

<j?tr srfr «nr$I 

q*r$i ^rq^ q jjst I ii ii 

175. Leaving that Brahma, who is manifest, who is knowledge, 
who is bliss, and who is absolute consciousness, the deluded wander 
about, vainly discussing the manifested and the unmanifested. 

grnrcfaq qd$r m qtfrfcr q i 

qq^P qp m n n 

176. He who meditates on this movable and immovable universe, 
that is really unmanifest, but abandons the supremo Brahman—directly 
manifest—is verily absorbed in this universe. 

qqr I 

mm® ii it 

177. The Yogi, free from all attachment, constantly exerts himself 
in keeping up this practice that leads to Gnosis, so that there may not be 
again the up-heaval of Ignorance. 

srqf^qrftj stops i 

fqq^rwji fq^Profqqf^ ii ^ ii 

178. The wise one, by restraining all his senses from their objects, 
and being free from all company, remains in the midst of these objects, 
as if in deep sleep, i.e., does not perceive them. 

g qn+qqfti rto ^qqm[i I 

sfcj’ ?|f^ro*rt«r fjSiffo i 

sro sra&t ii w n 

179. Thus constantly practising the Self-luminous becomes manifest: 
here end all the teachings of the Guru, (they can help the student no farther ). 

n 


82 


SIVA SAMH1TA. 


Henceforth he must help himself, they can no more increase his reason or 
power, henceforth by the mere force of his own practice he must gain 
the Gnosis. 

q&T TOTO JRSTT I 

smsRRfJR sh* 11 n 

180. That Gnosis from which the speech and mind turn back 
baffled, is only to be obtained through practice; for then this pure Gnosis 
bursts forth of itself. 

& Mr I 

cTOTtrSI^f ^ *T£ S 5W7<T5 II w II 

181. The Hatha Yoga cannot be obtained without the Raja Yoga, 
nor can the Raja Yoga be attained without the Hatha Yoga. Therefore, 
let the Yogi first learn the Hatha Yoga from the instructions of the wise 
Guru. 

far! ^ >JSTRI 

sr atafo * mw h Km ii 

182. He who, while living in this physical body, does not practise 
Yoga, is living merely for the sake of sensual enjoyments. 

fo?n5r*ST??!T 

irtot ii ii 

183. From the time he begins till the time lie gains perfect mastery, 
let the Yogi eat moderately and abstemiously, otherwise, however clever, 
he cannot gain success. 

*$tfcT 3llT5STOfasrf$?T: 1 

sresct i 

urtot * BTfj wq ii Km II 

184. The wise Yogi in an assembly should utter words of highest 
good, but should not talk much : he eats a little to keep up his physical 
frame; let him renounce the company of men, let him renounce the 
company of men, verily, let him renounce all company; otherwise b@ 
cannot attain mukti (salvation); verily, I tell you the truth. 

ajGctfcr fifrortswire} W] 9Jt£T cT5f?cft I 

arasrcrc mwt I 

^ m I 

ftftafll** II II 
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185. Let him practise this in secrecy, free from the company of 
mel$, in a retired place. For the sake of appearances, he should remain 
in society, but should not have his heart in it. Tie should not renounce 
the duties of his profession, caste or rank; but let him perform these 
merely? as an instrument of the Lord, without any thought of the event.. 
By thus doing there is no sin. 

^ I 

iusr sraft fqrarnnr ii n 

186. Even the house-holder ( grihastha ), by wisely following this 

method, may obtain success, there is no doubt of it. 

qrcgtfgfsrftjf tr: I 

3rr fafrfi; i 

* wp *£& i 

crsfT ii it* w 

187. Remaining in the midst of the family, always doing $e 
duties of the house-holder, lie who is free from merits and demerits, and 
lifts restrained his senses, attains salvation. The house-holder practising 
Yoga is not touched by sins, if to protect mankind he does any sin, he is 
not polluted by it. 

The. Mantra if 

^ ii n 

188. Now I shall tell you the best of practices, the japa of mantra : 
from this, one gains happiness in this as well in the world beyond this. 

^ ^TTrT I 

it \\ 

189. By knowing this highest of the mantras, the Yogi certainly 
attains success (siddhi ): this gives all power and pleasure to the one- 
pointed Yogi. 

*JrW* I 

crni^r ii h 

190. In the four-petalled Muladlmr lotus is the bija of speech, 
brilliant as lightning (i.e., the syllable aim.) 

snsrefot *hwirei ii 

stosfo? ^ i 

n&ztsnv Srft H W H 
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* 191. In the heart is the bija of love, beautiful as the handhuh 

flower (|§T klim.) In the space between the two eyebrows (i.e., in,, the 
Ajna lotus,) is the bija of ^akti strim), brilliant as tens of millions of 
moons. These three seeds should be kept secret—they give enjoyment 
and emancipation. Let the Yogi repeat these three mantras and try 
to attain success. 

IN. B. —The mystical names of these bija mantras are not given 
in the text. The whole mantra is Om, aim, klim, strim. 

31^ II II 

192. Let him learn this mantra from his Guru, let him repeat 
it neither too fast nor too slowly, keeping the mind free from all 
doubts, and understanding the mystic relation between the letters of the 
mantra. 

^ ii m II 

193. The wise Yogi, intently fixing his attention on this mantra , 
performing all the duties peculiar to his caste, should perform one 
hundred thousand horns (fire sacrifices,) and then repeat this mantra 
three hundred thousand times in the presence of the Goddess Tripura. 

194. At the end of this sacred repetition ijapa), let the wise Yogi 
again perform hom, in a triangular hollow, with sugar, milk, butter and 
tho flower of karavi (oleander). 

<TrlT ^TfcT ^ II II 

195. By this performance of IIoma-Japa-Homa, the Goddess Tripura 
Bhairavi, who has been propitiated by the above mantra, becomes 
pleased, and grants all the desires of the Yogi. 

ii il 

196. Having satisfied the Guru and having received this highest 
of mantras, in the proper way, and performing its repetition in the way 
laid down, with mind concentrated, even the most heavy-burdened with 
past Karmas attains success. 
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*»T3$T faf*T^35 i 

^JUtTS! H^^Tg?:T: II 

trailer srnars^rm *33f3?rT: 11 n 

197. The Yogi, who bavin" controlled his senses, repeats this man- 
tra one hundred thousand times, gains the power of attracting others. 

3ra 3 % 3f*3f ; 33^ f&m: I 

33t&3 f^grKf «5&3 $t: h 
3*3 *r^3 3*33 3 35t I'm* h ^ H 

198. By repeating it two lacs of times he can control all persons— 
they come to him as freely, as women go to a pilgrimage. They give him 
all that they possess, and remain always under his control. 

TOHrarfo ^ S3 3T3 f^3n^JT II wi 

199. By repeating this mantra tliree lacs of times, all the deities 
presiding over the spheres as well as the spheres, are brought under his 
dominion. 

33fa^l$3T5j *ro3T3v53TS3J* H Roe II 

200. By repeating this six lacs of times, he becomes the vehicle 
of power—yea, the protector of the world—surrounded by servants. 

35WT3Tf?3 £ S3 3TST f3RT faSTO? II Rt>\ || 

201. By repeating this twelve lacs of times, the lords of Yakshas, 
R&kshas and the Ndgas come under his control; all obey his command 
constantly. 

f33»33$l3 c 3*3 ST33!^3 3^33: | 

3 nreritaROtantt 11 

3tfl3t3T% & S3 313 3FJT^ fa3R31T I 

53T5fjf33!{!^ri3 ^33r3 33T3^ II RoR II 

202. By repeating this fifteen lacs of times, the Siddhas, the 
Viddyadharas, the Clandharvas, the Apsaras come under the control of the 
Yogi. There is no doubt of it. He attains immediately the knowledge of 
all audition and thus all-knowinghood. 

33i3T35trVr^3l3^3 I 

<3fT f^3^*3 533^ II 

*3^ ^5531 3^3fcl II W II 

203. By repeating this eighteen lacs of times, he, in this body, can 
rise from the ground: he attains verily the luminous body ; he goes all over 
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thfe universe, wherever he likes; he sees the pores of the earth, i.e., he sees 
the interspaces and the molecules of this solid earth. 

i 

qfsfWs*wtqqtfrfcrfr; u 

mi m3 ^ i 

^rsfcTfoW ii R©y n 

204. By repeating this 28 lacs of times, lie becomes the lord of 
the Viddyadharils, the wise Yogi becomes hdma-rApi {i.e., can assume what¬ 
ever form he desires.) By repeating these thirty lacs of times he becomes 
equal to Brahma and Vishnu. lie becomes a Rudra, by sixty lac repeti¬ 
tions, by eighty lac repetitions he becomes all-cnjoyer, by repeating one 
tens of millions of times, the great Yogi is absorbed in the Parana Brahman. 
Such a practitioner is hardly to be found throughout the three worlds. 

fagt fsryrr^ faq qrM^KWl | 

vqri smcrasrftqjmroqri II 

«5¥rdsHr q n r©^ ii 

20b. r O Goddess! Shiva, the destroyer of Tripura, is the One 
first and the Highest cause. The wise attains Him, who is unchanging, 
undecaying, all peace, immeasureablo and free from all ills—the Highest 
Goal. 

faquir JTfrfrsrr 2 ht qm qtmfT i 

3 %: 11 R©^ 11 

206. 0 great Goddess! this science of Shiva is a great science 
(mahdvidyd), it had always been kept secret. Therefore, this science 
revealed by me, the wise should keep secret. 

Shffrcr 1 

2 m ftqfq\ q n ro\s ii 

207. The Yogi, desirous of success, should keep the Ilat.ha Yoga as 
a great secret. It becomes fruitful while kept secret, revealed it loses its 
power. 

q fcsmratqTftr Eresnm 1 

sfarm 11 r©^ 11 

L 208. The wise one, who reads it daily from beginning to end, 
undoubtedly, gradually obtains success in Yoga. He attains emancipation 
who honors it daily. 
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srwj; mgmi sn^fi 

f tal l ffiftq fafei *01?%^ *TOWT^ II w II 

209. Let this science be recited to all holy men, who desire 
emancipation. By practice success is obtained, without it how can suc¬ 
cess follow. 

cTSTTforoTfon^ I 

creifrerc^qn;: ii 

SPTSTPSHT^ II Wo h 

210. Therefore, the Yogis should perform Yoga according to the 
rules of practice. He who is contented with what he gets, who restrains 
his senses, being a house-holder, who is not absorbed in the house-hold 
duties, certainly attains emancipation by the practice of Yoga. 

^TnffGmfogrErat \\WK h 

211. Even the lordly house-holders obtain success by japa, 
if they perform the duties of Yoga properly. Let, therefore, a house-holder 
also exert in Yoga (his wealth and condition of life are no obstacles in 
this.) 

*T5 

esfr siFTt i 

iRtlc^T i flWtf orator n w H 

212. Living in the house amidst wife and children, but being 
free from attachments to them, practising Yoga in secrecy, a house-holder 
even finds marks of success (slowly crowning his efforts), and thus follow¬ 
ing this teaching of mine, he ever lives in blissful happiness. 

tfcr sftfcr^rf|ciT*rt kmnot 

<R55: start* h ^ n 
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